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Tranſubſtantiation * 
DOCTRINE 


OF THE 
Primitive Fathers , &c. 


HE firſt page of this Repreſenter looks 
ſo big, that if words alone could fright 
us, he might hope his ſingle Sheet 
would do our bufineſs, and prove our 
Winding-ſheet. He begins thus : 7he 

Papiſt Repreſented admits nothing to take place in his 
Creed, but upon ſach ſtrong and convincing Motives, that 
none can accuſe him of Ignorance or Error, but thoſe who 
have their Judgments ſwallowed up by Prejudice, and 
whoſe Paſſion has over-run their Reaſon. The Inventions 
of men are with him but of little value ; they may be the 
ſubjefts of his opinion, but no concern of his Faith : This 
bids them Defiance, and embraces nothing but what i ſe- 
carely founded on the Scripture, and the Doftrine of the 
Primitrve Fathers. Upon theſe ſolid and laſting Sup- 
ports ſtand every Article of bus Faith, and that of Tran- 


Jubſtantiation has nothing leſs than theſe ta rely on. 
Would 
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Would any one, who has read what he here fays, 
imagine that his very next words ſhould be thele ? 
This has an undoubted claim to Antiquity. Has he fo 
ſoon forgotten the ſolid Support of Pn, and that 
Tranaifiaraiation relies on this 8s we | as on Avtiqui- 
ty, that we ſhould hear no more of Scripture from him, 
till he prepares for his Concluſion 2 and then indeed 
we have ſomewhat of St. Paul to little purpoſe, and 
his words are cited in an i/ Tranſlatios, and a worſe Iy- 
finnation, as if they gave occaſion to object, that Chrif? 
was no real and ſubſtantial man. He knows that Scri- 
pture is the Rule of our Faith ; that Chriſt and his A- 
poſtles are our Foundation. Had he began with their 
words, and ſhewn that the ſence of them is the ſence 
of his Church, our Faith had been ruined, and his ſe- 
curely founded. 

But juſt as naked Adam fled from the Voice of God, 
and hid himſelf among the Trees of the Garden ; fo 
he, being conſcious of the ſmall countenance which the 
Word of God affords them, runs into the Wood of Fa- 
thers, where we now find him, and in thoſe Thickets 
hopes to hide the ſhame of Tranſubſtantiation. 

He cannot pretend that he was led thither by the 
Author of the Letter, whom he pretends to anſwer : 
for he gave him a remarkable occaſion ( $a 6.) 
whether he had greater inſight and $skill in the Cone 
tents of that H. Book, than five Great men of his owg 
Church, whom he there cites, had (and Fll name as 
many more to him when he pleaſes ) three of which 
were Eminent Cardinals, who plainly told him, that 
they were fo dim-fighted, they were not able to dif- 
cern, but that the ſubſtance of Bread and Wine might 
remain in the Sacrament after Conſecration, notwith» 
ſtanding any words of Scripture, and-that Tranſub- 

ſtantiation 


. _ he S<= - 


of the Primitive Fathers. 
ſtantiation could not be proved by it. Yet even this 
could not provoke him, to produce his ſolid grounds 
from thence. 

But if he ſhould think fit hereafter, to try his skill 
this way, let me intreat him, when he has proved 
Tranſubſtantiation from Scripture, ſince he fays he em- 
braces nothing but what is ſecurely founded on it, to do 
the fame for theſe following Articles of the Trent Faith, 
which is his, publiſhed by P. Pizs, IV. and perhaps 
ſworn to by himſelf: wiz. 

That there are Seven Sacraments of the Goſpel, truly 
and properly ſo called, inſtituted by Chrift, and neceſſary 
for the ſatvation of Mankind, (though not all neceſſary 
to every fing/e perſon) and that they confer Grace. 

That in the Maſs is offered to God a — and 
propitiatory Sacrifice for the Living and Dead. 

That under one kind onely whole and entire Chrift and 
a true Sacrament u taken. 

That there is a Purgatory, and that Souls detained 
there, are belped by the Suffrages of the Faithful. 

Fhat the hints reigning with Chrift are to be venera- 

That the Images of Chriff, and the Ever-Virgin 
Mither of God, and of other Saints, are to be had and 
retained, ani due honour and veneration to be beſtowed 
upon them. 

That the Holy Catbelick and Apoſtolick Roman Church, 
is the Mother and. Miſtreſs. of all Churches. 

And becauſe I prefume he believes his Churches pra- 
ice lawful and exlifying, to have the Ordinary and 
Publick Prayers and reading of the Scriptures in 3 
Tongue which the Vulgar Ges not underſtand, and 
that he embraces that 4th Rule of the' Expurgatory In- 
dex, made by order of the Council of Trent, That no 


man 


& 
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man ſhould have or read the Bible in the Vulgar 


Tongue, without a Licenſe, ſince jt occafions more harm 
than good, that he would be ſo kind as to inform us, 
Where the Scripture countenances theſe things, or re- 
preſents it ſelf as ſo dangerous a Book, and that one muſt 
not obey a plain Command of God, without firſt a;king 
leave of men, This need not coſt him much pains, 
fince he has Be/armine at hand for Scriptures, if he 
dare venture them abroad in our Tongue, and I dare 
fay, all the Proofs from thence, may be eaſily compri- 
ſed in one Sheet more. 

But, although we build upon Scripture, yet we do not 
balk the Fatbers, eſpecially thoſe that are truly Primi- 
tive : we have that regard for them, that will not ſuf- 
fer us to deal with-them as this Repreſenter does ; who, 
as we ſhall ſee anon, cites them without judgment, ſets 
one Father againſt another, and the ſame Father againſt 
himſelf ; who does not pretend ſo much as to recon« 
cile them, and make them ſpeak the ſame thing, when 
they — contradict one another ; but- he is for 
weighing the ſame man's.Sayings-in ſeveral Scales; or 
one Father is to be put in the Balance againſt another, 
to ſee which outweighs. All which, as he orders the 
matter, tends to nothing, but to make ſport foran In- 
fidel, to give him a. Pretence to be of any fide he 
pleaſes, or rather no fide, till the ſquabble is ended, 
and the Fathers are better agreed among themſelves. 

But tocome cloſer to the matter. # 

The Author of the Letter, (though the Reprefen- 
ter takes/ho notice of it) before he brings-his Proofs 
from-the Fathers, lays down the Doftrine of the Chureh 
of Rome. concerning Tranſubſtantiation, by giving in 
ſhort the ſubſtance of what the Cowncil of Trent deter- 
mined about it , that ſo all might ſee what it _ 

e 


| of the Primivive Fathers, 
' I'Nf dothe fame here, only fot down the 
—————— A — 


Concil. Trid. Seſſion 1 3. Cap. 6. Concerning 
Trunſubftantiation. 


Chrift our Redeemer ſaid, That what he offered 
mw Species of Bread, was truly bis z there- 
mpg tory wind mak > God , and the 
fame this Holy Synod now again , that by the Co 
ſecration "4 be Boas and Wine, there is made a conver- 
fron of the whole ſubſtance of the Bread into the ſub- 
Raxce of the Body of Chriff our Lord, and of the whole 
—_ of the Wine into the ſubſtance of bis Blood; 


on is comventent and properl the Hl 
ror ch caled 7 aryl we 99 6 


CANON I. 


far fl dey, The in the melt Sacrament of 

the EncharitF,. is gr {our 

the Body th gn rt Son! and Divi- 

rw, Sor Tod Fes go ”OUu -— + 00-ay— 
15 tn T iT; o 

jay an let bum be Anathema we 


CANON IL 


1 affirm, That in the mofi Sacrament 

Fo e/arr there remains the ans of Bread ok. 
Wine, together with:the Body wan LY "Au 
Chrif#, and ſhall deny that wonderful and fingular con- 
verfion of the whole ſubſtance &- the Bread into the Body, 


ana 
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and of the whole ſubſtance of the Wine into the Blood, the 
Species onely.of Bread and Wine —_ which ſaid 
converſion the Catholick Church moſt fitly calls Tranſubſtane 

tiation, let him be Anathema. 


C.AN.ON 1IL 


If any ſhall deny, ' That in the Venerable Sacrament of 
the Be: arift, under either Species, and under every 

le part of each Species, after ſeparation made, whole 
C / is contained, let bim be Anathema. ; 0 


Now this Doftrige, which the Council ſays was al- 
ways believed in the Church of God,. and pronounces 
an Anathema againſt alk that do. not believe - it, the 
Dablin Letter proceeds to-ſhew, was not the Belief of 
the Primitive Fathers, and begins with the words of 


Dionyfins. 
Dublin Letter. Repreſenter. | 


The firſt I ſhall name is Dionyſus; in the fame 
Dionyfius Areopagita, who Chapter, s thus to 
was St, Paws Diſciple, and Chriſt in the Sacrament : 
lived. about —_ _. - my Drvine for * Foly 
tury, who, diſtinguiſhi acrifice, open thoſe -myſti» 
h— the fobtantial cal and eniffing Pails 
Signs and Chriſt ſþnified ' wherewith thou art cove- 
by them, expreſſes him- red, fhew thy ſelf clear- 
felf thus : (Zecleſ.Fier.c.3.) Iy unto us, and repleniſh 


By thoſe reverend Signs and our. omen eyes with thy 
Symbols Chriſt «is fied,” \fingularand revealed bright« 
and the faithful par= ne | 


takers of him, 


DEFENCE. 
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The Letter ſays, That Dionyfius the Areopagite, 
St. Pex/'s Diſciple, living about the firſt Century, was 
the Author of the words he cites. 

To ſhew that I intend not to juſtifie the miſtakes 


of our. own men, I freely acknowledge 


this to be one. 


For it has been ſufficiently demonſtrated by learned 
men on both ſides, that the Books that go under this 
name are ſpurious, unknown to the World till five 
huadred years, after Chriſt ; -his Teſtimonies firſt pro- 
duced by the Severias Hereticks, -in a Canference with 


the Catholicks at Conftantinaple *, and 
as not genuine : and 4 


+ x * Concil, 
in moſt -places the very 79-4 


ſile of this Authors ſo far from being plain, and Apo- 


ſtolical, that it is vaioly ſwelli 
his ſenſe in ſome places unintelbgible. | 
But yet the Repreſenter will gain nothing by 


knowledg 


very pertinent. - That 
the Sacrament). Chriſt is 


and pompous, and 
this ac- 


ment; for though we ſtand in-no need of his 
Authority, yet what the Letter cites out of him is 


the Signs and Symbols (in 


fed, and the faithful 


"made : 


partakers of him. To which, if you add' what he ſays 
in the Chapter befpre, That ſenftble-Sacraments are the 
Images of things intelligible ; and what Maximus his 


Interpr 


cte 


(on the third Chapter) "That theſe 


r ſays, 
evings ae Symbal and not the Truth, they will need no 
farther diſcour 


le, to prove, 


that they agree with our 


ſenſe, but cannot with #heirs, for, according to that, 
the Signs and Symbols muſt ceaſe to be, to make way 
for the preſence of the Truth. 

What the Repreſenter puts againſt this in the = 
or, 


Scale, is what he prays to Chriſt in the Sacrament 
B 2 
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in the fame Chapter, O moſt Dzvine and Holy Sacrifee, 
open, Ec. as above. l. 

Till he is pleaſed to tell vs wherein conſiſts the 
weightineſs of the words he cites, I ſhall onely fay this 
at preſent , (without queſtioning why he tranſlates 
izes Tween, holy Sacrifice) That } know but few Prote- 
fants that I think would refuſe to joyn in this Prayer 
ro Chriſt now in Heaven, that, fince'we ſee all things 
now through a Glaſs darkly, he would ſhew himſelf 
more cleerly to ncecilly with relation to the future 
_ = coming op Lord, _ x _ -"s 

# Theodortt ther + ſpeaks, we uo more need ymbols of bis 
in 1 CO-11* Zody, the body it ſelf appearing, and therefore the Apoſtle 
ſays, till he come. + 

But the Repreſenter ſays, that Dionyſus prays thus 

to Chriſt in the Sacrament,and I imagine he may lay the 
[| Gordon Jef. ſtreſs there. But ſince it is the current ine |-in 
— the Roman Church, that Chriſt [exiſts i the Eucha- 
zpart,diſp.z3. rift after the manner of one that is Dead, neither 
fe ihe ecing nor hearing , nor exerciſing any vital a&, 
io 3 part, qu. Without a Miracle, nor any operation of external 
76. lp. 197- or internal ſenfe'; is ſcers not fo natural to pray 
ms deSacram, tO him thus iv the Sacrament , to ſhew. himſelf cleer- 
C19.W-4 5 by 80 us, and the myſtical weils; for naturally 
an unIce they all agree, that none can ſee Chriſt there, and 
many ſay , that it is not to be done by the abſolute 
: power of God, onely Alenfis thinks indeed , that by 
a ſpecial Priviledpge, the bleſſed Virgin could ſee Chriſt's 

Body there. 


Wil 


of the Primitive Fathers. 


Dublin Letter. Repreſinter. 


Tuſtin Martyr ( Apol.2. Faſtin Martyr. This 
pag. 98.Pariſ. 1636. who place of this Father is thus 
lived about the year x50. at length : For we do not 
ſays expreſly, That our receive this as common 
bloud and fleſh are nouriſh- Bread, or common Drink ; 
ed by the comnverfion of that but as by the Word of Ged, 
food which we receive in the Jeſus Chriſt our Redeemer 
Excharift. being made man, had both 
fleſh and bloud for our ſab 
vation : So alſo we _ — that this y which our 
Bloud _ fleſhare by onſecrated 
Prayer of the Wards is the the fleſ beg confer of Chriſt 
Jas elf incarnate. 


DEFENCE. 


The words of Juſtine M. which the Letter cites, are 
very remarkable, ſince the Converſion he ſpeaks of, is 
as diflcrent as may be from whit Tranſubſtantiation 
ſuppoſes, viz. a change of the Elements into the = 
ſtance of Chriſfs Body ; and Juſtine makes the 
into the SuBfance Ad +, becauſe they nour! 
them. The Repreſenter has nothing to = Gra this 
withal , but the + ſetting down this Fathers words at 
length. What he thinks to gain by giving us the 
whole Paragraph of Juſtine, I know not; but I heartt- 
ly thank him tor it, ſince it ſerves to make two or three 
plain diſcoveries of moment. As, 1. That the very 

of not receiving the Sacrament as common Bread, 
ſuppoſes that there is Bread in ſubſtance ſtill remaining 


ny For if I ſhould fay of the Kings broad Seal an- 
nexed 
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nexed to a Writing, Do not look upon it as common 
Wax, it would be ridiculous to imagine by this Speech, 
that the ſubſtance of Wax vaniſhed as ſoon as the Seal 
* Catech. 3- Came upon it. Thus when St. Cyril Fierof. * cautions 
p- 53- Paril. gen not to approach to the Laver of Baptiſm, as to 
_—_ ſimple or common Water, he never dream'd that the 
Water was tranſubſtantiated, though he ſays that Spi- 

ritual Grace us given with it, And in another place, 

+ Catech. My- + where he ſays, As the Bread of the Euchariſt, after the 
ſiag-3-P-525- invocation of the FH. Ghoſt, is not bare Bread, but the Body 
of Chriſt ; ſo this H. Oyntment is no more bare or common 

Oyntment, after 4rvocation, but 150 waxes, the Gift of 
Chrift.and the H. Ghoſt, efſettive of the preſence of ba 

Divinity. The Parallel would not well hold, if in'both 

caſes ( as well as confeſſedly in one ) the ſubſtance of 

them did not remain, notwithſtanding the change by 
Invocation. 2. That Juſtin Martyr's opinion was, that 

the conſecration of the Elements was made by Prayer, 

( and generally the Fathers follow him herein ) and 

not by pronouncing theſe words , This 1s my Body, 

(which is the Opinion. of the Roman Church ) ſince 

'£o,a045957w thoſe words are.no Prayer., 3. That the food ſo con- 
rex it ee ſecrated nouriſhes our fleſhand bloud : For: he does not 
a 7þew« ſ1y of it, conſidered as unconſecrated;that it. nouriſhes ; 
but he affirms this of the iv;zexuniox Teh, the food made 

to be the Euchariſt, (which it is not before conſecration) 

; that our fleſh and bloud are nouriſhed thereby ; . And 

| Lib. 4- 29 it is the very ſame that St. renews || ſaid after him, 
© 3 That our Fleſh is nouriſhed by the Body and Bloud of 
Chriſt, And in Tertu/ian's time it is plain by his 
words, * that they thought that receiving the Eucha- 
chariſt, broke the Faſt of their Station-days, and there- 
fore rather than do fo, forbore to receive the Sacra- 
ment on thoſe days: and he does not reproye =” 
: or 


* De Oratione 
C.14-ad finem. 


of the Primitive Fathers. 


for thinking fo, but for that forbearance.;z and he finds 
an Expedient to reſerve the Euchariſt had recei- 
ved at Church, and to take it after the Station or Faſt 
was ended : which had been a ridiculous fancy, if they 
had been of the mind of the preſent Roman Church; 
but to them that believed that what they received was 
ſubſtantially Bread and Wine, and as ſuch capable of 
refreſhing their Bodies, and giying them nouriſhmear, 
it was an objeftion, as not agreeable to their Faſts. 


_ Duablin Letter. . 


The. next. is Tertulian, 
about the year 200, his 
words 'are theſe: ( Adv. 
Marcion. lib. 4. cap. 40. ) 
Chrift taking + 


ples, made it his Body, ſay- 
ing, This -is my Body; 


Bread and - 
diſtributing it to his Diſci- 


Re preſenter. 


Tertulian. Chriff ta- 
king the Bread, &c. made 
it his Body, &c. which 
means, That he made that 
to be his Body, which had 
been a Figure of his Body 
in the Old. Law, to wit, 
the Bread ; as it is evident 
from the Context, and is. - 


that is to ſay, a figure of 
my. Body. prov'd at large by Perron,. 
| who. ſhews the deſign of 

Tertuliax in that diſcourſe againſt Marcion to be, that ' 
Chriſt came to fulfil all Types —— of the Old' 


Law : and fo that he made the Bread to be his Body, 


which in the Old Law had'been onely a Figure of it.. 
The fame 7ertulian, 1.de Reſur. carn. c. 8. fays thus : 

Onr fleſh feeds on the 4 and Bloud of Chriſt, that our.- 
Soul may be filed with Gad. 


DE-:- 
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DEFENCE. 


The Repreſenter here undertakes to explain Tertal- 
lian's words, brought by the Letter, and oppoſes ano- 
ther Teſtimony of 7ertulian againſt it. 

His explication, which I have ſer down, is indeed a 
very pretty Conceit. 7ertulian, I think, fays plainly 
enough, That Chriſt made Bread his Body, he 
made it ( in the Sacrament ) to be the Figure of his 
Body : No, fays the Repreſenter ; it means, he made 
it his true Body without a Figure, though it had been 
a Figure of it before : and he may make what he plea- 
ſes of any thing by ſuch interpretations. But fince 
he refers us for this to Cardinal Perron, without giving 
us his words ; I ſhall alſo, to avoid prolixtty, him 

» Biſh. Taylor to a Biſhop of our own, * who has fully confuted him. 
Sec.12.Nu.rs. Onely let me adviſe him to reflett a little, whether this 
woful ſhift will fit other places of 7ertu/ian, which fay 
FL. r.adv. the fame; As when he fays, + Neither did Chrift re- 
m4 jet Bread, by which be repreſents bis own Body, (though 
P 

I know their exceptions about the word 4 ped 

1L-3-c-1% And in another Book againſt Marcion, || Chriſt ca 
Bread his Doh that you may from thence underſkand 
that he gave the figure of his Body to the Bread. Let 
him try this interpretation will agree to that of 
* Com. in St, Jerome * : After the typical Paſſover was over, Chriſt 
Mat. C26. paſſes to the true Paſchal Sacrament, that juſt as Melchi- 
ſedeck prefiguring him had done, when he _ Bread 
and Wine, te WA might repreſent the Truth of his Body 
and Bloud. He may alſo do well to reconcile it with 
+ Homil.in that of Bede : + Our Redeemer is _— faid to be a 
Boo, S.Joh. Prieft after the Order of Melchiſedeck, becauſe taking a- 
way the Legal Viftims, be appointed the ſame kind — 
crifice 
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crifice (viz. Bread and Wine which was Melchiſedect's) 
fo be offered in the New Teſtament, to become the Myſte- 
of bis Body and Bloud. Which very interpretation 
& Chryſoſtom gave before him ' || upon thoſe words, | Comm. ia 
Thou art a Prieſt for ever after the Order of Melchiſe- ?@ 110. 
deck; he asks, Why did he ſay, after the Order of Met 
chiſedeck £ becauſe he alſe offered Bread and Wine to 
Abraham, Which ſuppoſes that what he gave was 
Bread and Wine in ſubſtance, and not 'quite another 
thing in ſubſtance, as Fleſh and Bloud is. 
As for the teſtimony of Tertwlian, which the Repre- 
ſenter oppoſes againſt us, above cited, the Reply is v 
caſie to it, viz. That ſince 7Tertullian has told us fo 
often, that Chriſt called the Bread his Body, it need be 
no wonder if 'he himſelf for once calls the Sign by that 
name, and means by the Body” and Bloud of Chriſt 
which our fleſh feeds on, thoſe Elements in the Eucha- 
riſt, which as Juſtin Martyr told us before, is food that 
by a change nouriſhes our fleſh and bloud. And 1 believe 
our Repreſenter, as daring as he is, would hardly af- 
ſert, that Chriſt's Body and Bloud are the food of our 
fleſh without a figure, and therefore in Conſcience 
ſhould not have objefted-this Teſtimony, without ex- 
plaining its meaning. 


Dublin Letter. 


And elſewhere 7ertul- 
lian (lib. de anima. þ.3 19.) 
arguing againſt the Scep- 
tick who denied the cer- 
tainty of ſence, uſeth this 
Argument : That if we 


weſtion our ſences, . we 
y ſe may 


Repreſenter. 


Chryſeſt. Homil. 83. in 
Mat. Let w give credit 
to God every-where , and 
not contradift him, although 
what he ſays ſeemscontrary 
fo our apprehenfions and 
our eyes : Let his ſaying 

C maſter 


doubt whether our bleſſed 
Saviour was not deceived 
in what he heard, and ſaw, 
and touched : He might, 
ſays he, be deceived in the 
woice from Heaven, in the 
ſmell of the Oyntment with 
which he was anointed a- 
gainſt his burial, and in the 
taſte of the Wine which he 
conſecrated in remembrance 
of his bloud. So that '1t 
ſeems we are to truſt our 
ſenſes even in the matter 
of the Sacrament ; and if 
that be true, the Doctrine 
of Tranſubſtantiation is 
certainly falſe. 
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maſter our Underſtanding, 
and our Eyes. And thus 
let us behave our ſelves in 
the Myſteries, not onely 
looking upon what is before 
Ws , bolding faſt his 
words : For his words can- 
not Ts" but our ſenſe 
ly miſtaken ; bis 
—_ A. be untrue, but 
our ſenſe is very often de- 
cerved. Since therefore he 
has ſaid, This'is my Body, 
let us be 9c» þ and 
lieve, and behold it with 
the eyes of our underſtand- 
ing. 
Cyril Hierof. Catech c.4. 
Do not therefore look: on it 


as meer Bread onely, or bare Wine ; for as God himſelf has 
ſaid, 'tis the Body and Bloud of Chriſt : Notwithſtanding 


therefore the —_ Senſe, let Faith confirm thee, 
and do not judge of the thing by the Taſte ; but rather 
take it for moſt certain by Faith, without the leaſt doubting 
that his Body and Bloud are given thee. 


DEFENCE. 


I ſuppoſe the Repreſenter may imagine that his firſt 
Citation out of St. Chryſoſtom, is calculated only for the 
Eucharif?, and that he intends we ſhould not believe 
our Senſes in what they perceive there, concerning the 
Bread and Wine. But for his illumination, he may 


pleaſe to underſtand, that St. Chryſoſtom ſays the _ 
0 


ns is nite pom 


—_ 
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of Baptiſm: * Let us believe the Affirmation of God, for, * fomil. 24. 
it is more certain than our Sight; for our Sight often FRI 
fails, but it's impoſſible that ſhould fail. Yet for all this 

_— yy us to disbelieve. our Senſes, there is no 
Tranſ(ubſtantiation in. Baptiſm. Neither does that 

Great man intend that we ſhould ſimply disbelieve 

what we ſee, but that we ought to believe, further 

than we can fee, For as he excellently explains him- 

ſelf + in the caſe of —_ : 4 lays he, and ax Infidel f Hom. 7. in 
are droerſly = thinks it to be fimple water, ' ninth. 
but T look not barely upon what is ſeen, but upon the cleau- 


fing. of the Soul by the Spirit. 
To open the Reprelenters _ inftance : 
Suppoſe one ſhould confidently as abſurd a ſence 


to the words of St. Paxl, ( 1 Cor. 10. 4.) of the ſpi- 
ritual Rock that followed them, and that Rock was Chriſt ; 
as they do upon Chriſt's words, This is my Body; and 
ſhould aſſert, that the Rock in the Wilderneſs was no 
material Rock, becauſe it's ſaid to be a _—_ one ; 
and that it was a. trave/ling Rock, becauſe the Text lays 
expreſly, it. followed then; and that it-was changed in- 
ta'Chrif# himſelf, fince the words are: plain, that Rock 
wasChrifF; be does not fay\it ſignified. Chriſt ; and 
ſhould further the fore-cited words of St. Obryſo- 
un, That we. muſt give credit _ though what he 
ſays ſeems contrary to our apprehenfions and eyes, &c, 
[ will ns war dap that wha _ Anſwer the 'Repre- 
ſenter ſhall give, toundeceive ſuch a I will ap- 
ply the ſame as fairly to confute his ſence of Tranſub- 
ſtantiation in the Euchariſt. 

As for the ſecond Teſtimony out of St. Cyril , 
which he alſo confronts, Do not. therefare look on it as 
meer Bread, &c. I anſwer, We agree to.eyery word 
he has cited : We look on - as a EE ane 

2 ere» 


——_ 
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therefore look —_ bare Bread and Wine : We 
believe what God has ſaid, that its the Body and" Bloud 
of Chrif, in the ſame ſence that the Repreſenter believes 
that Baptiſm is Regeneration : We judge not of the 
hidden ſence of the myſtery by our Taſte : We have a 
moſt certain Faith that Chriſt's Body and Bloud are 
given in the Euchariſt; and therefore we pray, that 
we receiving theſe Creatures of Bread and Wine accord- 
ing to our Saviours Inſtitution, may be Partakers of his 
moſt Bleſſed Body and Bloud. But now can any one tell 
me how this of Cyri/ proves Tranſubftantiation > His 
very firſt words, if that be true, are wholly abſurd and 
impertinent, to bid men not look on it as meer Bread 
and Wine, when there isncither Bread nor Wine to be 
look'd upon at all. 


Dublin Letter. 


Origen, who liv'd about Origen, Hom. 5. in Job. 
Tertulian's time, calls the Evang. When you recerve 


Repreſenter. 


Bread and the Chalice ( i» 
Dial. adv. —_— = 
Images of the Body an 
Bloud 1, Chriſt : and fo 
are not the very Natural 
Body and Bloud of Chriſt. 

And in another place 
(in Mat. c.15. ) he fays, 
That which u confecrated by 
Gods Word and Prayer, as 
to the matter of it, goeth 
into the belly, and u voided 
into the draught. 


the holy Food and that 'in- 
corruptible Banquet, when 
you enjoy the Bread > þ Life 
and Cup, you eat and drink 
the Body and Bloud of 'our 
Lord, then our Lord enters 
ander your Roof : Do you 
therefore hamble your ſelf, 
and imitating the Centuri- 
on, ſay; Lord, I am not 
worthy thou ſhouldeſt 
enter under my Roof : 


for where he enters anwor- 


thily, there he enters to 


the Tudgment of the Receiver, DE- 


4/4 1hi 
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DEFENCE. 


Though there is good reaſon to queſtion the Homily 
here cited by the Repreſenter, and to ſuſpect it-not to 
be Origen's, ſince it comes in the company of thoſe 
which Bellarmine himſelf fays are undoubtedly none 
of his: Yet we'll allow him to make the beſt of it; 
and, after all, it will be found too light to counter- 
balance thoſe which the Lezter gives us out of Origey, 
eſpecially if we ſet down what goes before the words 
which the Repreſenter cites, which are theſe, 7he-Lord, 
ſays he, enters under the Roof of Believers, by a two- 
fold figure or manner. For now when the Holy Prelates, 
and acceptable to God, enter under 7 Roof, then the Lord 
enters = by them, and do thou eſteem them, as if thou 
received} the Lord himſelf. Another way is, when you 
receive the Holy Food, &c. as above. Is it not aleia 
enough, that both theſe ways of entrance, he mentions, 
are figurative ? both by the Biſhops, who are not his. 
very perſon, but onely repreſent him ; and by the Sa- 
crament, which is his Typical aud Symbolical, but not his 
Natural and Proper Body? and when it is thus under 
ſtood, he may be ſaid.to enter under the Root of un- 
worthy receivers. 

But ſtill, to refute further the Repreſenter's ſence, and - 
to ſhew.what was Origes's in this matter, I will alſo 
take notice of what follows a few lines after the words 


laſt cited in the Dublin Letter ; thus he proceeds, * Ma- * Comm. in 


ny things might be ſaid alſo concerning the Word it ſelf, 
which was made fleſh, and is the true meat, which whoſo- 
ever eats, ſhall certainly live for ever, which no bad 
man can eat : for if it were poſſible for him that ſtill con- 
timues wicked, to eat the Word made fleſh, ſeeing it is the 
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Word and Bread, it would not have been written, 


Livi 
that whoſoever cateth of this Bread ſhall live for ever. 
+ Trad. 3. in Origes alſo in another place has theſe words, + Good 

. men indeed eat of the Living Bread that came down from 
Heaven, but the wicked eat of a Dead Bread, which is 
Death. Andin another Homily |) he ſays, That eating 
Chriſt's fleſh, and drinking his blood, according to the 


Letter, u a Letter that kills. 


Thus I think we have 


more than turned the Scale on our ſide, by what has 


been alledged out of him. 
Dublin Letter. 


What can be more plain, 
than what St. Ambroſe lays 
on this occaſion, (de Sa- 
cram. 1. 4.c. 4.) The Bread 
and Wine are what they 
were, and yet are changed 


Repreſenter. 


St. Ambroſe, De My/e. 
mit. c. 9. How many Ex-« 
amples do we os & to 
prove, that this is not what 
Nature fram'd, but what 
the Benediftion has conſes 
crated ; and that the Power 


into another thing. 

of Benediftion, i greater 
than the Power of Nature , becauſe, by Benediftion, Na- 
ture it ſelf i chang'd > Moſes held a Rod in his hand, 
he caſt it from him, and it became a Serpent, _—— The 
Rivers afforded no Drink ; at the Prayers of the Prophet 
they ran no longer Blood, but the Nature of Waters re- 
turned Now if Bleſſings given by men were of ſo 
great efficacy, as to change the Nature of things, what 
ſhall we ſay of the Divine Conſecration, where the very 
words of Chriſt our Saviour are operative £ For this Sa- 
crament which thou receiveſt, is made by the words of 
Chriſt. And if the words of Elias were ſo powerfal, as 
to draw fire from Heaven, ſhall not the words of Chriſt 


be powerful enough, to change the Nature of things ? _ 
a 
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haft read of the Creation of the World, that God ſpake, 
and the things were made, he commanded and they recei- 
ved a being. If therefore Chrift, by his Word, was able 
to make ſomerbing of nothing, ſhall he not be thought able 
to change one thing into another ? For it is no leſs a work 
to give a Nature or Being to things, than to change them 
from one Nature to another. _—— Twas above the order of 
Nature for a Virgin to conceive, and this Body which we 
wake in the Sacrament , is that which was born of the 
Virgin. Why do you require here the order of Nature in 
the Body of Chriſt, when, as above all Nature, Chriſt was 
born ofa Virgin ? 


DEFENCE. 


Here firſt of. all complain, that the Repreſenter has 
left out ſome very ſignificant Expreſſions, that ſerve to 
clear the whole. Theſe,for example,are left out, (after 
the laſt breaking off ) But how long do we uſe Arguments ? 
Let us make uſe of his own Examples, and by that of the 
Hucarnation, aſſert the Truth of the Myſtery. And after 
his concluding words, Chriſt was born f a Virgin, it 
follows thus in St. Ambroſe, It was the true fleſh of Chriſt 
that was crucified , that was buried ; therefore it (the 
Bread) is truly the Sacrament of that Fleſh. Our Lord 
Feſus himſelf ſpeaks it aloud, This is my Body. Before 
the Benediftion of the Celeſtial Words, another Species 
is named (he means, it is Bread) after Conſecration, 
the body of Chriſt i ſignified. He ſays, His Blood ; be- 
fore Conſecration it is called another thing, (i. e. Wine) 
after Conſecration it is called Blood. And thou ſayeſt, Amen, 
this is true : that which thy mouth ſpeaks, let thy mind in- 
_ confeſs ; what the word ſounds Jet thy affetions have 


a ſenſe of. 
L com= 
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I . complain-moreover, That he las ill tranſlated, 
and alſo added ſome words to the Text of St. Ambroſe, 
to pervert his ſence. Zt Species mutet Elementorum, 
he tranſlates, to change the Nature of things, inſtead 
of, to change the Species of the Elements , that ſo we 
might not take notice , that the word Species is not 


.uſed by St. Ambroſe, as it is by the Council of Trent, 


to ſignifie, Accidents without a Subjef, for ſo none of 
the Fathers ever uſe it : nor think of their Do&rine, 
concerning Accidents remaining the ſame, when the Sub- 
ſtance us changed, which he never dreamt of. 
As for the Phraſe, The Body which we make, (the Re- 
preſenter adds, in the Sacrament) is that which was bory 
of the Virgin ; that muſt mean the Typical Body, or 
the Sacrament of that Body which was born of the Vir- 
gin ; for the Body it ſelf cannot be made to be, for it 
was made before of the Virgin, and never ceaſed to be ; 
but that which is thus made, was not, before it was 
made. St. Ambroſe himſelf ſo explains it, in the words 
before, Sacramentum illud quod accipis, Sermone Chriſti 
Conficitur. The Sacrament thou takeſt, is made by the 
Word of Chriſt. This which I have noted, might ſuffice . 
to explain the Expreſſions St. Ambroſe uſes, concernin 
Chriſt's Body. But the Repreſenter (as well as ther 
of their Authors) intendsa mighty ObjeCtion againſt 
us, in the places he has cited, taken from the Examples 
St. Ambroſe brings, andelegantly expreſſes, concerning 
the Creation of the World, the Incarnation of our Sa- 
viour, and other Miracles of Almighty Power making 
ſtrange changes in the Nature of things ; which they 
think is too much to be ſaid, of any other Changes in 
the Sacrament, ſave onely ſuch as are made in the wa 
of Tranſubſtantiation. But they will find themſelves 
extremely miſtaken : (that I may anſwer this Pretence 


in 
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in ſhort, which they ſo much glory in) For as in the 
fore-named Examples, things were done and changes 
wrought, beſides the order of Nature and above it ; 
fo the Fathers tell us things are done in the Sacraments. 
The very making Elements common before, to become 
Sandlified ones, they acknowledge is onely from Divine 
Inſtitution ; but then the making them to be Inſtru- 
ments of our SanctihMion, of our Union to, and 
Communion with our Saviour, are Etfe&s of a Divine 
Vertue, and a Work of Almighty and Supernatural 
Power. But that which utterly confounds the Obje- 
ion is, they do not make all theſe great things to be 
wrought onely in the Eachariſt, but in Baptiſmallo, 
where the Repreſenter will acknowledge there is no 
Tranſubſtantiation. It is a Rule that Cyril of Feruſalem 
gives *, Whatſoever the Holy Ghoſt touches u ſanitified * catch. 
and changed. And thus the other Cyri/ fays +, that MM 
the ſeufble Water (in Baptiſm) 3y the efficacy of the in jyh.3.5. 
Spirit us tranſ elemented (araz1/im) into a kind of Di- 
vine and unſpeakable Vertue. And ſo St. Chryſoſtom 
lays It is not the Angel that moves the Water, but the | wor. 35. ir 
Lord of Angels that worketh all things. And in another Johan. 
place *, Great u the Vertue of Baptiſm, thoſe that par- * tom. 23. in 
take of this Gift, -of one kind of perſons it makes another, a 
nor ſuffers men to be men ; for, as it follows, they are 
made Angels inſtead of men, (yet without Tranſubſtan- 
tiation.) And ſo Leo Mag, F He that is received by + ve paſt. 
Chriſt, and recerves Chriſt, 1s not the ſame after Baptiſm Dom. Ser. 14. 
that he was before it, but the Body of the Regenerate, 
is made the fleſh the crucified ( Jeſus;) this is 
a Change wrought by the right hand of the Moſt 
High, &c. 

t. Ambroſe himſelf, at the end of that Chapter, 
(whence the Repreſenter has fetch'd his Teſtimonies 

D above 


* De Sacr. 
Euch. Lovan: 
ap. M. Rota» 


rium,1551, 
fol. 8. 
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above cited) ſpeaking of our being regenerate and born 
again, ſays thus; 7 x wamgge: no uſe of Nature. There 
is no order of Nature here, where there is the excellency 
of Grace And he concludes thus, $7 ergo ſuper- 
ventens ſpiritus ſantIus in Virginem, conceptionem ope- 
ratus eft & generationis munus implevit, non utiq; dubi- 
tandum eff, quod ſuperveniens in fontem, vel ſuper eum qui 
Baptiſmum conſequitur, veritatem regenerationis coopere- 
tur. The ſenſe of which is this, That no queſtion is 
to be made, but that the Holy Ghoſt that over- 
ſhadowed the bleſſed Virgin, &c. Uighting down upon 
the Font, or upon bim that is baptized in it, does pro- 
duce the truth of Regeneration, as he did that of Chriſt's 
Incarnation. 

Let me onely add further (to be ſtill ingenuous in 
my acknowledgments ) concerning the Teſtimony, 
cited by the Dublin Letter, out of the Book de Sacra- 
mentis, for St. Ambroſe's, That although I do not for 
very good Reaſons agree with him, that St. Ambroſe 
was the Author of thoſe Books ; yet ſince the Repre- 
ſenter T preſume (as the reſt of his Church) thinks he 
was, he was bound, when the Teſtimony is ſo re- 
markable, that there can ſcarce be one fuller againſt 
Tranſubſtantiation, than this ſaying, [7hat things may 
ſtill be what they were, and yet be changed into another 
thing] He, I fay, was bound, not to ſet, as he does, 
other Teſtimonies onely of St, Ambroſe againſt it, as if 
he intended to make him quarrel with himſelf, and fo 
to make every thing he ſays in this matter to ſignifie 
nothing at al; bur to reconcile him with himſelf : 
which yet I never expe to ſee him do, when I fee 
how this ſaying troubled Lanfranck * ſo much, that 
he abſolutely denies that Ambroſe has any ſuch ſaying 
in his Book of Sacraments, or any other of _—_— 

an 
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and Guitmund and Algerus + who acknowledge, 


he has ſuch words, yer are ſo ſadly put to it, to explain x 
them, that they had better have faid nothing at all, 


than a great deal to little purpoſe. 


Dublin Letter. 


Theodoret, Dial. x. & 2. 
Chrift honoured the Sym- 
bols and the Signs with 
the Title of his Body and 
Blood, not changing the Na- 
ture, but to Nature ad» 
ding Grace. For neither 
do the myſtical Signs re- 
cede from their Nature , 
for they abide in their pro- 
per ſubſtance, figure, and 
form, and may be ſeen and 
toucht. 


Repreſenter. 


Theodoret, immediately 
aſter the words cited in 
the adverſe Column, goes 
on in theſe words : The 
—_ Signs are under- 

ood to be that which they 
are made, and they are be- 
lievd and ador'd, as be» 
Ing thoſe very things which 
oy are believ'd » 

And in his Comment. in 
Epiſ. ad Cor. he ſays, That 
Chrift gave his precious 
Body and Blood, not onely 


to the eleven Apoſtles, but alſo to the Traitor Judas. 


And, That they 


contemn and affront Chrift, who take 


that + Guitmund 


his moſt ſacred Body into their unclean hands, and re- 
cerve it within their pollated mouths. 


DEFENCE. 


Since the Repreſenter is for going on with Theods- 
ret's teſtimony, cited by the Letter, (though to little 
purpoſe,as we ſhall preſently ſee) I alſo will go on with 
Theodoret's words, as they” follow immediately after 
what he cites, which are theſe : Compare now the Image 


with the Archetype, or Original, (viz. what he calls 
D z before 
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before ftrommir c3ue, the Lord's body, and w or owue, 
his body truly and properly ſo called, of which the _ 
ſteries are «#limm, Antitypes) and you will ſee the like- 
neſs ; for the Type ought to be like to the Truth, (and 
therefore not the ſame thing)” For that Body retains its 
former form, figure and circumſcription, (meryegglw) and to 
ſay all at once, the ſubſtance or eſlence of a body, onely 
after its Reſurrefion, it's become immortal and uncor- 
ruptible, and is ſeated at God's right hand, and adored 
by every creature, as being, called the Body of the Lord of 
Nature. 

And now if he imagines, what: he has ſet down out 
of Theodoret, againſt all this, will bring down the Scale 
on his ſide, I can onely admire his Confidence. Does 
he think it enough #0 tell us from him, That the myſti- 
cal Signs are underſtood and believ'd to be that which 
they are made © How does that contradift us, who 
believe and conceive of them fo too > We agree, that 
they are made the Body and Blood of Chriſt ; but the 
Queſtion is, in what ſenſe they are made ſo > We lay 
in the way of Repreſentation and Efficacy, or, as Theodo- 
ret fays, not by any change of Subſtance and. Nature, 
but by the Addition of Grace. But now all the addition 
of Grace and Efficacy in the World will not ſerve his 
turn, without a mutation and change of the Subſtance 
of the Elements, and leaving nothing in the room but 
Species(as they phraſe it) and Accidents without a Sub- 
jet, which onely is Tranſubſtantiation. 

But Theodoret fays, they are believ'd and ador d too, as 
being thoſe very things which they are believed ; 
which word, [ ador d } the Repreſenter puts in a dif- 
ferent CharaCter, that we may know he lays a great 
deal of ſtreſs there, meaning. that ſuch an Adoration 
is due to the Myſteries, as 1s due to God, But is he 
certain 
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certain that Texrwnir & mewn, ( which are the 
words uſed by Theodoret ) are never to be tranſlated 
otherwiſe than to adore, or adorable, as ſignifying with 
Divine Worſhip « Methinks Theedoret himſelt may 


help to undeceive him, who fays,-* /t is extream mad * In Genel. 


neſs to adore ( meownir ) that which is eaten. There- 


fore when he calls the SacramentFwhich we know is 
eaten, /7@ Teowmns, ( in his third Dialogue) he can- 
not mean that it is a Type adorable as God is, but vene- 
rable with a lower Honour ; unleſs you will make him 
to contradit himſelf. And ſo muſt twenty other paſ- 


$5» 


ſages be underſtood, (as a learned man + has abun- + 4tbwrins 


dantly ſhewn ) concerning Temples, Holy Veſſels, Re- 
ligues, Images, the Manger where Chrift lay, &c. Con- 
cerning all which, Theodoret's word is uſed indeed, but 
muſt be underſtood, as the ſubje& matter requires it, 
onely of Honorary and not of the Figheſt Warſbip of A- 


de Euchariſt, 
P- 822, 


doration. And thus when Tertulian (ays||.1 adore the || Adv. Her- 


fulneſs of the Scriptures ; he meant to ſignifie the great ©: 


venerationhe had for that Holy Book and the Contents 
of it, but nothing more. : 

The next words he objeRs out of Theodoret ſay, That 
Chrift gave his pretious Body and 'Bloud not onely to the 
eleven Apoſtles, but alſo to the Traytor Judas. We all 
know from the Scriptures, that what Chriſt gave to 
the Apoſtles was Bread and Wine ; and we know that 
he honoured theſe Elements with the name of his Body 
and Bloud, and intended that in the due receiving of 
them, they ſhould be partakers of his Body and Bloud : 
as St. Paul tells us, ( 1 Cor. 12.) The cup of bleſſing 
which we Bleſs, is it not the communion of the 'bloud of 
Chrift 2*the bread which we break, is it not the commu- 
wion of the body of Chrift 2 


ny 
And St. Auſtin tells us*, That. a man may receive. the uf. + 


Sacra» 


Joh. 
Te 
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| Sacrament of the Body and Bloud of Chrift, and be an 
evil man : FA of ſuch it is ſaid, He that eateth and drink- 
eth_unworthily, eateth and drinketh judgment to himſelf. 
+ De Civ.Dei, But then the ſame Father + elſewhere ſpeaking of evil 
L. 21. c-25- men, ſays, Such cannot be ſaid to eat Chriſt's Bod), 
( fave onely his typical Body in the Sacrament ) 9e- 
caaſe they are not to be reckowed among Chriſt's Mem- 
bers. 
Laſtly, When Theodoret ſays, That they contemm and 
affront Chrift, who take his mo#? ſacred Body into their 
unclean hands, &c. he might well ſay fo, and yet not be- 
lieve Tranſubſtantiation. For underſtanding it of his 
Repreſentative Body in the Sacrament, ſuch would at 
| front him, who received it with polluted hands, and in- 

to a polluted mouth : for it is a known Rule of St. Fe- 
Jn x cap; Tom's || , When the Sacraments are violated, he is inju- 
Ma!ac, red whoſe Sacraments they are. 


f Dublin Letter. Repreſenter. 


Euſebius ( Dem. Evan. Euſebius, lib. 1x. Dem. 
1.8. ) fays, Chriſt gave his Evang.c. 10. Being now 
Diſciples the Symbols of preferr'd to a more excel- 
| Drovme Oeconomy, comman- lent Sacrifice and Office, 
| ding the Image and Type of than that was of the Old 
| his Body to be made. Law, we think it unrea- 
| ſonable any more to fall 
back to thoſe firſt and weak Elements, which contain 
certain Signs and Figures, but not the Trurh it ſelf. 

1d. as cited by St. Fo. Damaſcen. Many finners bei 
Prieſts, do offer Sacrifice ; neither does God deny his oe 
ftance,but by the Floly Ghoſt conſecrates the propoſed Gifts : 
and the Bread indeed uz made the pretious Body of our 
Lord, and the Cup bi pretious Bloud. 


DE- 


of the Primitive Fathers, 


DEFENCE. 


If the Repreſenter by the words of his firſt Teſtimo- 
ny, would have us believe, that thoſe wnder the Law 
had Signs and Figures which contained nothing of 
Chriſt the Truth in them, it would not agree with St. 
Paul's words, 1 Cor, 10. that the Fathers did eat the 
ſame ſpiritual meat, and drank the ſame ſpiritual drink : 
for they drank 4 the Rock that followed them, and that 
Rock was Chriff. They ſaw indeed thoſe things weak- 
ly and obſcurely, that are now more clearly and fully 
manifeſted to us; they diſcerned that afar off, which 
is preſent to us. But till the Repreſenter tells us more 
of his mind, I ſhall content my ſelf with what Fulgen- 


tius fays *, ( which are a good Comment upon the * De fide ad 
words of Euſebius ) In thoſe Sacrifces ( of the Old ***m ©] 


Law ) was figuratively fignified what ſhould be given to 
us ; but in the Sacrifice (viz. the Euchariſt ) what is 
attualy beſtowed on us, is evidently ſhewn. 

As for thoſe words of Euſebius, which he ſays are 
cited by Fo. Damaſcen, ſince he does not tell us where 
to find them in him, I am apt to ſuſpe@ the Repreſen- 
ter never faw them there. But grant they were there, 
they could not ſerve his purpoſe more than ours, unleſs 
there be no other way how the Bread ſhould be made 
Chriſt's Body, and the Cup his pretious Bloud, but onely 


by Tranſubſtantiation ; which it. will be long enough . 


before he proves. 


Dublin 


Dublin Letter. 


St. Gr. Nazianzen (O- 
rat. 2; in Paſch.) ſpeaks fo 
expreſly in this matter, as 
if he had purpoſely un- 
dertaken to confute the 
Dodrine- of Tranſubſtan- 
tiation. Now, ſays he, we 
ſhall be partakers of the 
Paſchal Supper, but ſtill in 
a Figure, though more clear 
than in the Old Law: for 
the Legal Paſſover (I will 
not be afraid to ſpeak it ) 
was a more obſcure Figure 


of a Figure. 


Tranſubſtantiation no Dofirine 


Repreſenter. 


St. Gr. Nazianzey, leſt 
any one ſhould think he 
ſpeaks in the place cited, 
of a meer Figure without 
the ſubſtance, in the ſame 
Oration he thus exhorts 
his Auditors: Eat without 
confuſton,and without doubt- 
ing the Body, and drink the 
Bloud Ml thy Saviour , if 
thou defireſt to have Life ; 
and refuſe not to give credit 
to the words which are 
ſpoken concerning his Fleſb : 
neither be ſfeandaliz'd at his 
Paſſion. Be conſtant, firm, 


and ſtable, not wavering in any thing for the ſayings of thy 


Adverſaries. 


And in Orat. 11. he fays thus of his Siſter Gorgonia : 
She proftrates her ſelf with Faith before the Altar, and 
with a great cry calls upon him, who is worſhipped on it. 


DEFENCE. 
Ic is not ſoapparent, that in the firſt Teſtimony the 


Repreſenter mentions out of Nazianzen, he ſpeaks of the 
Euchariſt at all,or if he does, onely by alluſion. Theſe 
words that go before what he cites, [ Do not ſtumble 
in thy mind, when thou heare## of the Bloud of God, of his 
Paſſion and Death; nor impiouſly fall, wben thou would$F 
be thought Gods defender ; but eat without confuſion, and 


without 


of Yhe Priminiee F.arbers. 
"without doubting rhe Body ,and tr int the Bloud of thy Savi- 
onr,if thou tlefrreſt to have Life) look like his Advice ton 
| 2a that was tempted by an Heathen to for- 
fake Chriſt becauſe of his lgnominious Death and Paſ- 
ſion ; counſelling him, when the reflefs upon his Paſ- 
fion and Bloud, to make it 'the Food of his Soul 'by 
which he may live eternally. Wherein -he ſeems to 
allude to Foh. 6. My fleſh meat indeed, &c. and there- 
fore it. follows, Refuſe not to give credit tothe words that 
are ſpoken concerning his Fleſh, neither be ſcandatized at 
his Paſſion. This, with ſubmiſſion, ſeems a probable 
ſence. But a#mifting the words are to be 'underftood 
of the Euchariſt, I defire the Repreſenter to ſhew how 
they make for Tranſubſtantiation; forican ſee nothing 
in ther'to give fo much as aeolourto it. 

Bur thien'for tris ſecond Iriſtanee, from what Nazian- 
ze» fays of this Sifter Gorgonia, he had better a great 
deal have pafgd it over. What hefays of her Proſtra- 
tion before the Altar, and calling loudly upon him that 
is honoured '( 74mm ) on it, does not prove that the 
Natural Body of Chriſt was inchuded'there, or thatthe 
worſhipped that when ſhe fell down at the Altar, 'bat 
all the Honour was 'pay'd to hilm'; though upon vera» 
fion of her spproach to that place, where'fo many Te- 
ſtimonies 'of 'his'Divine Favottr and Love'are wotit to 
be exhibited, ſhe fell down there with fingalar Devori- 
on: and ſo he knows we do-alfo. 

But what will he'fay now to ſome other matters in 
that Relation which he conceals 2 What thinks he of 
his calling the parrs of 'theEucharift, the Antitypes of 
Chriſt's pretious Body and Bloud2 When as Epiphani 


the Deacon 'himfeff, in'the ſecond Council of 'Wice +, + 48. 4, 


could fay of the Eachariſt, If it be an Image of his Bo 


it camot be the Divine Body it felf : And Gaudentius (|, [7158 2. fo 
k T 


hat 


Tranſubftamiation no Dofrine 
That the Figure i not the Verity, but the Reſemblance 
of the Verity. What thinks he of the parcels of it, 
which ſhe heaped together in her hands, of the mixing 
it with her Tears, and uſing it like a Medicine, anoint- 
ing as it were her whole body with it; all which are 
there related : but all very ill accord with his Sent 


ments about the Euchariſt, and with Tranſubſtantia- 


tion, 


Dublin Letter. 


St. Auſtin - ( de Dod. 
Chriſtian. 1. 3. c. 5.) ſays, 
Indeed this is a miſerable 
bondage of the Soul, to take 
the Signs inſtead of the 
things ſignified. 

And (in Pſal.g8.) in 
the Perſon - _—_ , 
ſpeaking to his Diſciples, 
Gys r6_.p Tow are not to 
eat this Body which you ſee, 
or to drink that Bloud which 

Crucifiers ſhall pour 
forth I 9k Canes 
to you the Sacrament, which 
being ſpiritually underſtood, 
ſhall quicken you. 


Repreſenter. 


St. Auſtin in his expli- 
cation of the 98 Pſalm, 
expounding thoſe words, 
Adore his foot-ſtool, fays 
thus: 7 enquire what this 
hu foot-ſtool ts, and the Scri- 
pture makes me anſwer, 
The Earth is my foot- 
ſtool. Here now waver- 
ing I turn my ſelf to Chriſt, 
becenſe it's be 7 ſeek here, 
aud I am forthwith ſatisfied 
how the Earth may be ado- 
red without ſacriledge , 
(impiety in St. Auſtin) 
and his foot-ſtool, without 
the guilt of idolatry, (with- 
out 1mpiety , it's the ſame 


word again.) For he took Earth of Earth, Fleſh being 
4 Earth, and he took Fleſh of the Fleſh of Mary. And 
e 


canſe he converſed here with us in that Fleſh, and I 
us that very Fleſh to eat, fe 0 


or the Jatvation of our 


uls; 


and there is no body eats t at Fleſh, without adoring it 


ff : 


of the Primitive Fathers. 
frf# : 'tis evident, how that foot-ſtool of our Lord may 


be ador'd, and that we are fo far from inning in ado- 
ring it, that we ſin if we do not adore it. 


DEFENCE. 


The Dublin Letter, from among a vaſt number of 
Teſtimonies he might have brought out of St. Auſtin, 
for confirmation of our Dodtrine, and confutation of 
theirs, has choſen onely a few, but pertinent ones. His 
firſt ſays, That it is a miſerable boudage to take the Signs 
inſtead of the things fignified : Or as heſays in the ſame 
Chapter, When that which is figuratively ſpoken, is taken 
as.if it were properly ſpoken, it is carnally underſtood. 
Which he did not fay by chance, for he repeats it two 
or three times in that Book, calling it a ſervile Infirmi- 
ty; and carnal bondage. Cyril of Alexand. till more 


imartly : * Thoſe ſenſeleſs Hereticks are to be oye at, * In Joh. r. 


who take what is put inorder of a fign, for the Trut 
thing. We that underſtand the Euchariſt as God inſti- 
tuted it, for a holy Sign and Repreſentation, can* well 
clear our ſelves, let the Repreſenter bring himſelf off as 
well as he can. | + \\ 
The- ſecond Teſtimony in he Letter is very home : 
Tou are not toeat this Body which you ſee,&c. I have re« 
commended to you a Sacrament, &c. Here now is that 
which the Author of ſucceſſion of Church and Sacraments, 


of the 323 33+ 


calls a pr ant NOI and,as he ſays,has the force of Þ. zz, 


a doub 


e ſtroak, affirming and denying in one and the 


ſame breath : And ſeeing hecalls for ſuch proofs, let him 
take notice of this, & we ſhall give him many more ſuch. 
Againſt this proof, the Repreſenter ſets in oppoſition 
other words of St. Auſtin upon the ſame 98 Plalm, con- 
cerning adoring his feng that is, the Earth ; me 
| 2 t. 


32 Tranfubſtantiation no Doftrine 


St. Auſtin interprets alegorically of Chrifts fleſh groen to 
us for to eat, and that none eat it without firſt aig it, 
&c. See here now: the Repreſenter's ingenuity ; for 
St. Auſtin,.atter what he cites out of him, interprets 
all himſelf ; which either he' did not know, or would 
not let us know it from him: nay, which is more ſtill, 
thoſe very words which the Letter urges, are part of 
St. Auſtin's interpretation, and I am ſure ſpeak nothing 
to his purpoſe oy for his comfort. For thus he goes on, 
a few lines after what the Repreſenter cites : When thou 
adereſt him, let not thy thoughts dwell on the fleſh, leff thou 
ſhouldſt not be quickned by the Spirit» for fays he (Chriſt): 
the ſpirit quicknerh, the fleſh profitreth nothing. Mhew 
our Lord commended this, ſaying to them as be hail ſaid 
before of his fleſh, Except a man eat my fleſh, he has nor 
erernal life in him. por this ſome of his Diſciples al> 
mo? ſeventy were ſeandaliz'd, and ſaid; This -is a hard 
ſaying, who-can-underſtand it } and they departed and 
walked no more with him. This of eating his fleſh, &ro. - 
feem'd a hard faying : for they underſtood it fooliſhly, and 
thought of it carnally, and imagin'd that our Lord was a- 
bout to cut off ſame parcels from his body to give to them, 
and they ſaid, This is a hard ſaying. But it was they . 
that were hard, not the ſaying : for if they had not been 
hard, but meek, they oaks hows ſaid within themſebves, 
He ſays not. this without a cauſe, but by reqfon of fome $4- 
crament hid there ; they had flayed mgehly with bim, and 
learnt that from him which bis Diſciples thav tarried did 
learn---- for he tuſtrutted thoſe, and told them, It is the ſpi- 
rit that quickneth, &'c. The words that I have ſpoken 
to you, are ſpirit and life, Z/nderſtand ſpiritually what . 
I have ſaid, for it is not #his body you ſee, &c. as above in 
the Letter. 
| Is it not a ſtrange confidence of one that deals = 
| Wit 


of the Primitizie Fathers. 


with the Fathers,to lay as the Repreſenter does, (pag.z.2.) 
* That to any eye, that is not blinded like ours, it's evi- 
* dent, that the Fathers deliver themſelves moſt large- 
* Iy andfully i 01 the behalf of Tranſubſtantiation ; and 
* that among all the Ends of Texts we have picked out 
* of them, x is not ſo much as one direttly contra-« 
* ry to what we hold If it had been poſſible for vs 
to: have direted St. Auſtin's Pen, and told him what 


we had a mind be ſhould have expreſs'4, we could not 
have choſe beter our ſelves, than he has for us, inthe - 


Words recited. But when one expoſes | himſelf lo effe- 


Qually az he. bas done igthis matter, it's in vain to add 


agy more-words concerning it. . To goon therefore to » 


the next Citation. 


- Doebliu Letter: 


x Aubin ellewhers wy 
(Cant. Adamant. caps 12.) 
Chrifh broaght 
tn which he cont. 


weuded: te his-Diſciples.the - people: 


Figure of bis. Body and 
Blood, for he did wet "_S 
to fay, 'Fhis is my Bady, 
whes be gave the 


Body. 


c. 20. -he calls the Euchariſt, The Sacrament of Hope, | 
by which the Church is at this Time united, as long 


them is 8 . 


of his - out 


Repreſenter... 


| 14. Lik, FIN Cox, Fab, 


6. 19. be ſays, For the 


Bloed of Chrift upon Earth 


haz. 4 loud Hoices po Tu 


FeFeruAg, bt 
Amen. This 1s the 
voice. of 


the Blood, Loud 


the _—_ Rlood it ff peat 


the" mayths 


LS, 


by the ſame Bload. 


is 4 wo which flow'd from the fide of Chriſt... 


DEFENCE” 


* 


a that.: 
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Tranſubſtantiation no Dofrine 
DEFENCE. 


That the Citation in- the Letter may not be re» 
preached for an end of a Text, we'll try to pleaſe him 
with ſome part of a Diſcourſe of St. Auſtin's to the 

: Newly Baptized, which is cited by many of the An- 
* Fulgenrius cients, 0 Foc quod vidiſtis in Altart Det, &c. This 
de Bapt. Z- which you ſee upon God's Altar, you were ſhewn laft night; 
CI but you have not yet heard what it is, what it meaneth, 
Edit. per Sir- ond of how. great a thing this is a Sacrament. That 
mond, Par's which you ſee is Bread and the Cup ; thus much your 
Bede ad 1Cor. 0wn eyes inform you : But that wherein your Faith needs 
10. Bertram ;»ſtruttion is, that this Bread is the Body of Chriſt, and the 
ny bc Cup the Blood of Chrift T ou may be apt to ſay to me, 
ni, prope fi- you require us t0 believe , expound t0.us, that'we may 
"ny underſtand. Such a thought as this may ariſe in any mans 
heart, twe know that our Lord Feſus Chriſt took fleſh of 
the Virgin Mary -- was put to death--- roſe again the 
third <; == aſcended into Heaven --- where he is now 
fitting at the right hand of the Father. How is Bread his 
Body 2 and how is the Cup, or what the Cup contains, his 
Blood?" A very natural Queſtion; let's now fee how 
St. Auſtin reſolves it ; even thus: Theſe, my brethren, 
are therefore ftiled Sacraments, becauſe in them we ſee one 
thing and underſtand another. That which we ſee bath a 
bodily nqture ; that which is underſtood, bath a ſpiritual 

fruit, or efficacy. 

This is ſo plain that it needs no Commentary,though 
a large one to our purpoſe might eaſily be made upon 
it : concerning giving credit to what our eyes inform 
us ; his aſſerting in ſo many words, that this Bread is 
Chriſt's Body, this Cup his Blood, referring to the words 
of Inſtitution, which, if underſtood in a proper ſence, 

| Belar- 


4AL LA 


 . mouth, Ina word, the Amen might be pronounce 


Bellarmine and others oft tell us, are abſurd and impoſ- 
ſible,and imply a contradiQion ; ſince bread and Chriſt's 
Body are things moſt different (diſparata) in Nature ; 
and yet you ſee St. Auſtin lays it down for true; onely 
explins it all Sacramentally and Spiritually, becauſe in 
the Sacrament Bread and Wine repreſent Chriſt's Body 
and Blood, and exhibit the fruit and ſpiritual benefit of 
/ them to us. 

* And what now does the Repreſenter put in the other 
; Scale to weigh all down > Two Expreſſions of his. 
The one where St. Auſtin brings in theſe words of God 
to Cain, The blood of thy brother crys to me from the 
Earth, and then adds, by way of alluſion, The blood 
of Chriſt has a loud voice upon Earth, (not ashe renders 
it, the blood of Chriſt upon Earth, -@c.) for all Na- 
tions when they receive it, anſwer, © Amen. And then 
adds what the Repreſenter cites of its ſpeaking out of the- 
mouths of the faithful, &c. But, alas! this elegant 
Phraſe does no more ſuppoſe, that the Blood of Chriſt, 
ina proper ſence, is in the mouths of the Faithful, than 
another ſuch Phraſe of St. Auſtin's does, who, upon 
occaſion of that Speech of St. Peter to Chriſt, Lord, to 
whom ſhall we go, thou haft the words of eternal life, 


ſays thus, * The fleſh of our Lord had a good reliſh. in his * Tract. 11: 


by all that received the Euchariſt, as acknowledging 
it to be Chriſt's Blood by which they were redeemed, 
which was there repreſented, and that they deſired and 
hoped to receive all {piritual advantages thereby. For 
ſo 1n that Diſcourſe of his, to the Newly baptized, after 
the words I cited before, follow theſe : If thou wonldF#? 
underſtand the body of Chrift, hear what the Apoſtle ſays 
to the faithful, Ye are Chriſt's Body and Members. 
If then ye are ſuch, your Myſtery is placed on the fo s 

, able, 


g 1" Johan. 


+1n Pal, 103. 


| De Offic. Ec- 
_ clel.L2.C.24- 


Tranſubſtantiation nd Doftrine 
Table, ye receive the Myſtery of the Lord. Te anſwer, 
Armen, to that which you are, and, by anſwering, ſubſcribe 
it ; ſee thou beefF a Member of Chriſt's Body, that it 
may be a true Amen. | 

To the other Expreſſion he urges, of that being drunk 
which flowed from Chriſt's fide, that ſhort Anſwer may 
ſuffice, which St. Auſtin himſelf gives, whenthe fays, F 
De latere crucifixi percuſſo Sacramenta Eccleſie profluxe- 
runt. From the pierced fide of Chrift crucified the Sa- 
craments of the Church did flow. Baptifm as well as 
the Euchariſt ; and therefore in the Euchariſt he that 
partakes of the Cup may be faid to drink of that which 
flowed from Chriſt's ſide, juſt as he that is Baptized 
may be ſaid to be waſhed with that which flowed from 
Chriſt's fide. 

For what he fays of the Eucharii?, Hfdore || allo fays 
the ſame of Baptiſm, It is the Water which, in the time 
of Chriſt's Paſſion, flowed from his fide. Yet frotn 
hence none can infer , that the Baptized perſon is 
waſhed with that individual Water that flowed 
thence, or that the-Water in the Font is tranſubſtan- 
tiated into it. - 


Dublin Letter. 


Auſtin (in TraQ. 50. 
upon Foha) ſays, How ſhall 
F lay hold on him who is ab- 
ſent 2 how ſhall I reach my 
hands unto the Heavens, 
and touch him who fits 
there ? ſend thy faith thi- 
ther,and thou haft him ſure. 

To which T will add the 

next 


Repreſenter. 


14.Comment. itt Pſalm 
3 J- where he ſpeaks thus 
of Chriſt : And he was car- 
ried in bis own hands. And 
can this, my brethren, be 
poſſible in man. was - ever 
any man carried in bis own 
hands ? He may be carried 
by the hands of others ; but 


in 


next words;7Þy forefathers 
heldew ts ED. rhe 


bold 'bim in thy heart ; 
Chrift, who is abſent 
us, u alſo preſent with us ; 
for wnlefs he were preſent, 
he not be held by us ; 
but that 'is true which he 


faid, Behold, I am with © 


you always to the end of 
the | world. = '7hvagh * 
br his Body into Fe 

ven, he did not deprive the 
World of his Majefty ; i. e. 
of his Divinity. 


-" of the Primitive Pathetr: 
| is ' Dis "own band. no than 


Ls 


was ever yet carried. Flow 
this can be literally under- 
flood of David,. we cannot 


diſcover. © But in Chriff we 


fond it verified. For Chrift 


was carried in his own 


his own Hands. Such is 
the Humility of our Lord 
Feſas ChrifF. 


DEFENCE. 


_ To that which St. Auſtin admir 
txke hold on Chrift, who now is 


councels us, tg 
nt" from us,. by 


DE Fr Tons 
Mos oſs Saviter' roo bas 

in his hands, har Cir <a thi in the laſt Supper, 
when he gave his Body ta them. This Expreſſion the 


Repreſenter, and they that contend for Tranſubſtantia» 
ton, underftand in 2 proper: ſenſe ; notwith 


tron; und 
alt the Contradidtions it does irivolve, of his being 


within and without himſelf, teſfer and. greater than 
himſelf, one in himfelf and yer divided Goa himſelf, 


and the like; 


Bnt whatſoever might be faid! of. St," 4uſfin's miſta». 


' ken Yranffarion of the Text, there being nothing, t0 


countenance it 


}n the Hebrew, that David. carried bins. 
ſelf in his own haunts ; yerfiowever the evidenceis clear, 
Ig ; 


from 


t 
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from St. Auſtin himſelf, that he: did not underſtand the: 


objected words, inthe ſence of the Reman Church, but 


of ours. For in the very next Sermon, upon. the ſame 
Pſalm, you may find theſe words of: his: Few -was be 
carried in bis own hands 2 Becauſe when he commended his 
own Body and Rlood, he took that. in his hands which the 
Faithful know, (quod norunt Fideles). aud did is ſome 
ſort (quodammodo) carry himſelf, when he ſaid, This is 
my Body. That [quodammodo] in a manner, is intt- 
mation enough, that he did not mean properly ſo; and 
the other Expreſſion [that which the Faithful know] puts 
the matter out .of doubt. For by this be. meant.to 
conceal ſomething from thoſe that were not admitted 
to the Sacraments. (whom they called Catechumess) 
which others who were admitted to them (whom he 
calls the Faithful) did well underſtand. Now what: 
was it, that he thus keeps-as a Secretand a Myſtery, | 
and would not expreſs plainly 2 I anſwer, In-this place - 
it was the Bread, which he would- not name _—y 
that Phraſe, [which the Faithful know) 4nd that ſufh. 
ciently diſcovers it to us. I might, if it were needful, 
ive abundance of Inſtances of the like manner of 
ing, in Theodoret, and other Fathers, when they 
would not name the Elements in the Euchariſt. But 
Pit confine my felf to.St. Auſtin, who has this faying, * 


* (T think more than once) Pen? guidem. Sacratnentum 


ovines Corpus ejus dicunt. Almoi? all call the Sacrament. 
bis Body ; not. expreſſing the Bread, and Wine. To 
give but one Inſtance more, aut of him, of this con- 
ceal'd way of ſpeaking, in reſpe& of Bread and Wine in. 


+ Contra Ad- the Sacrament. that read, ſays he, + know what - 
verſ. Legis.k1. Melehiſedek Brought forth (which was Bread and Wine) 


SQ 2Q 


when he bleed and they that partake of 'it, 
ſee ſuch a Sacrifice now. offered to God ——__—_— 


of the Primitive Fathers. 


whole World: So:that the Sum of the Obſervation is 
this, that becauſe-Chriſt took Bread in his hands, re- 
commending it to his Diſciples for his Body, he did as 
mo were els en Tonk irhis hands. And, if this be 
Iam fare that of Bede -|| upon the'{ In Pal. 43/ 
fs Pſalm w makeit ſo: Obrif#, ſays he, was car- 
ried in a manner (quodammodo again) in his own hands, 
when in the laf# Supper, he reached the Bread, conſecra- 
ted and commended his own mouth to bis Diſciples, ſay- 
og, This isamy Body. 


_ Dublin Later. Repreſenter 


OY Chryſoftom to S&S!.\Cbryſoft. Hom de Eu- 
the ſame þ =>L char.Where,ſpeaking of the 
x Gor. © 10.) What that bleſſed Sacrament, he lays 
which vHbe Bread thus :: Do ſee Bre 
the Body of C You Do you ſee Wine? des thi 
ſee he it Bread , and £9 into 'the Draught like 0- 
Gays it ſignifies Chriſt's ther food > God forbid, to 
Bedy. wot think ſo. For a Wax, 

And -in: another place - whey joyn'd with the fire, 
wugy rr 6p = likened unto it, fo that no- 
lays, That after C thing of the ſubſtance of id is 
Zion the. Breal ia warthy of left norbing remains: ſo here 
the name of the Body of conceive the Myſteries tobe 
Chrift, h the Nature conſumed with the ſubſtance 
of the Bread remiin Bil EDS; 
in it. : — 83, in 
cnnyſe Man, to Pl 
Fae ns dl 


Fa Oo 


rn ry 
ib wh, hc 


4Q 


Tranſubſtantiation no Dofirine 

Many Mothers there are, whe fred their Tufants at 

chang! Bred; 's Breaſts ; but MRS, Neg be newrifbes 

4 The jr rope we propoſe, are not als by humane 

power. He that wrought thoſe things at the laft Supper, 
u the Author of what wv done bere : we bold bat the 


of Miniſters, but he tha | orcs wht ayil changes them is 


" himſelf. 
And Hom. 24.' in mala Fee whith rs 


the Chalice, is the ſame 2 at MM from bis' fide,” and 
we are Partakers of it. He pour d out this very Blood, 
that we . wight net remain in Error 4 aud tenet nely 
pour'd it = But he has likewiſe groen the very ſame to 
us.” Wherefore, fays he'to us, Jf you defire- qo 
colour the Altars of. Idals with the Blood of Beafts, But 
«pou mive Alter offer #p wy Blood: © ©: \ 
<6.-And- Tho. Me Sei 0 Mrgobs he for 
abeve with-his. Father, as the very ſamurinſtans of vime, 
is bettindhe:bands af ab ;obe . \ ad: _ tw. all that 
are witding td recerve him. 
7. And AJom. 46. av Jabav. The Devils, wen they 

Sr the Bloed: of (Cheifh within 45; are”put' Py, 

Me. lrducy, er? 0 \V his Blood: rhe p) 
qu 19> ff theFygaire of-i6 hae Jo great \vertue is" 


i: the Jews, und ied on the Dove'. 

of the (rouearirs; aps now baing the Fouth: \ 
ao bY vs Ad bene Inn; vali ad 

 DEPB NCB hints 5b J _. | 

Ml AJ 

"Tbs Lene us __—_— choice of two es 
aleiged, rep orpreytn a oy 
deed} for it a eee than Brdcis* 

remains in the E LIE its Conſecration, though 

(LS. 4 R at 


4 


- "of. tÞhe Primitive Fathirs.. \ 


at the fame-time' it 5idignified with'the-name of the 
Zora Body: | Weimay be fore this Teſtimony is very 
conſiderable, becauſe ſuch wonderful care was taken'in 
France to ſuppreſs it, after the whole Letter,” of which 
this is onely a little ſhred, was: tranſcribed out of. the 
Floreugine Library and prepared for the Pres ; dut when 
printed off, that ſheer was takedfronr the reſt where 
this Letter was, and fuppreſſed; but een given _ 
reſcued. Of all which an ar yonck -—/ a 
large,”and the force of it urged 
tion, i tho Heard An of he Defoe af the Dug: 
firiow: of "our Charches Dettrine, againſt the: Bithop of 
ot? deboarepr agraepthe TOI 

_-_ Repreſenter look'd upon it 252 Ponderous Teſti» 


mony; by his purting ſo many Ends of Texts (touſe his 
votinns) oat of St. Chryſoſtom, Lwpayreten 
Scale; | more than: any" other; | beſides2 
Bit Mas! _ throw in twenty more; if nd 
ther,” after he "kasgiveis ws,” and 1 it willnet ſtir- 
noy' advance u jor. | 


.ii\For/as for the firſtplace which he chegal rhe.colour- 
ibhas by his falſe rranſlation,,willbe wiped 
One, \s:thos our of the Bret ri Do wer 
it \x”\Bvczd nor confller it ar Winds for it: docs not-ge. 
tho dr noghy like other food : fark \efrawrtivs.rookiat 6. 
For ns —_— 16 the:-fire, leaves no\dhofs.or. foo. 


tavve'us attend ty» the\Klementsias 
ader rho imidrljcaSiireadear 


rhaSchby pag 


[4 


a Wit ehaanes) 
orien An per | 
'oak of ''whichis;| thar ſlone bald mor '- 


Wine)drefiinks» 


- - —_ « 


Tranſubftantiation no DoSrine 
ſo as toincreaſe that, ( as Wax does the fire ) and to be 


[Concerning confuned with it}]. -Which cannor be faid of the natu- 


ral of Chriſt, which is fabje&tto no fuch 


ach rraken or eonſuryption; and muſt ſuppoſe that tho Elecmenes 
metals, thar after conſecration, do in their ſubſtance remain, or elſe 


—— ——  - -- - ee er nth, + <o4——— 


— - —_ ———_ ——— 


they could not bethe ſubjeds neither of ſuch 

Asfor-the ſecond place he cites, if he had but added 
 fome words-that follow, he might have ſeen them to 
be ſo-hyperbolical, that they can admit no other mean- 
ing but that which is figurative: for S. Chryſaſtow goes 
or-thus : * How ſhould not the very Sun-beams be leſs pure 
than that hand which divides this fleſh, that mouth which 
is filed with ſpiritual fire, that tongue which is purple-red 
with this tremendous Bloud. The proper and. natural 
Body of Chriſt cannot be divided nar broken inte 
—_ nor his Bloud, . which is not out of his Body, 
colour our Tongues, and therefore-mult be referred 20 
the Sacrament andthe M in a congruous ſenſe. 
Beſides, "that which cuts the finews of all theſe Rhetort 
cal flights concerning the Euchariſt is, that the Fathers: 


uſe ſuch indifferently concerning Baptiſm. 
Thus our St. C * exhorts'thoſe that were. to be; 
To adorn themſebves with the Purple Garment 


died in oar Lords Bloud: And ſo Jfdere +,- The arwe Uſe: 
racl enters.iuto the Red Sea, to wit, Baptiſm, with . 
the Blond of Chrif When the Repreſenter tells us out. 
of \ 3 That-Chrift incorperdtes bimſelf with 
\, us; and in reality maker. bis Body x | Wetcll:him olfo;. 
piſt d what he ſays of the effeQts of Baptiſm,” tends nn; 
* weoddoue te-mmgyhe it ; wr rs Fu 

our Lard himſchf, 


ro Riis 


. of the Primitive Fathers. 

As for his thurd inſtance out of him, . where he fays, 
Chrift nouriſhes us with his own Blond ; that he may 
both inthe Sacrament and out of it ;. but he-does not 
fay, that the mouth that receives this nouriſhment is 
that of: our bodies, but all may and muſt be done ſpiri- 
tually, by that reilir #w, that inteleftual mouth of the- in» + 1n Phal. 33, 
ward man, as. St. Bofil's phraſe is +. 

If . what he ſays again in the fourth.inſtance, [" that 
the things we propoſe are not done by humane power, viz. 
in the Euchariſt } is a good proot of Tranſubſtantiati- 
on there ;. then alſo, when he fays of Baptiſm }}, That |! : Coe. 
man brings nothing into the things ed, but: all is a 9 8 
work of Gods. power ; ( which are almoſt the: ſame words) 
it's as good a proof of: Tranſubſtantiation ix Baptiſm 
alſo, which the Repreſenter denies. If he- mentions a 
change and fanCtification wrought by Chriſt in the Ew 
chariſt ; we heard. before out of P. Les*, That. a man * De Paſtion-+ 
that is received by Chrift: in Baptiſm, is not the ſame after 29m. Ser. 14. 
it that he. was. before, but the "0 A the regenerate is 
made the Fleſb of Chrift crucified; a change. wrought, 
ſays he, by the right-hand of the moft High.” 

In his fifth inſtance out of St.Chryſoffom, the fame is 
id which we met with before in St. Auffir, that what - 
wu in the Chalice, us the ſame that flowed from Chriſt's fide, 
.- which we.anſwered before : - And when inſtead of the 
Bloud of pq us colour bis Altar __ bis own 
Bloud; it's an elegant Expreflion indeed, but fignifies 
onely what is done there by Repreſentation. and Comme» 
moration of Chriſt's Paſſion. And ſo Ewſebius + under» + Demon Ev;- 
ſtood it, Becauſe he no longer defired bloudy Sacrifice $--. ib. 8.: 
he. c———_ ( to his Diſciples) Bread to be uſed for a - 
Symbol of bis Body. | 

In Nd Grh tation, where St. Chryſetom ſeems to - 
make Chriſt, who firs above with Ged, at the ſame inftane - 
fo - 


| Tranſubſtantiation tv DofIvine 

to grve. bimſelf. into the hands of all that are ready to. re- 
_ bim, if theſe arerobe adriond Ms ferſe); 
ter the Repreſenttr: try whethenthe words w#little before, 
which ſeem to be as wonderful; can be interpreted with- 
out a Figure. When thou ſeeſt thy Lord lying before thee 
ſtain, and thePrie/t ſtanding by the Sacrifice praying, and 
all the people died red with his precious Bloid toll thee 
think thy felf. to be any lowgor 'among: mer, and t0\ftand on 
the Earth. | ſuppoſe for all this elegant flight of his, 
their Bodies were not in more places than one, where. 


. :* ever their Souls.were {carried ; nor that —_—_— 
- 4" gid n.a-ptoper\fente lis dead and ſhin inthe Encheorift, 


a 
they 


* De Euchar. 


nar that ms. Bloud,as poured our of his veins,” did make 
the Cammunicants to be died all in purple gore. 
the Repreſenter thinks fo, F am ſure he underſtands not 
the ſenſe of his own Chureh. org » 
Whas St. Chry/o/tor ſays in the - ſeventh and ht in- 
nce no us,. Thar the Devils are put to flight when 
the Blond of Chrift within -u2 ; the words 
[within us} are of hivown adding, and notin the Text. 
But as for theetfe@s:memtioned by him; he in 
dead, tha if Cheift's:Bloud had fueh vertue'and power 
in\abe Type; before his Incaraation, 'and before thes Sa- 
erfice widoftered; it wilt have much more now thar 
this BlowxHs aQtually fhed and ponred ontupon the Croſs 
fos the expiation of ſins and this he calls rhe 7rurh, 
to: wit; theaQtual exhibition of what was onely 
in type and ſhadow 5 and the repreſentation and\com 
memoration of it, asthus actually ſhed at the Lords T'z- 
ble io the Enchariſh, For thus he expreſſes hinreff, in 
another Hlomily *:- O wonderful / the myſtical Tablets 
prepared, the Lamb of God is ſlain for thee---=the. 
by purification is emptied from his immaculate fide into the 
Gap, "It was:cmpuied-out of the veins of his Body, 
onely 


» \fofhe.Priweitive Bahers, \ 
.Dnely1on the Orols, and.e3.1o eparatedtiromhisBody, 
even in the opinion of thgQhughiatRaneit{lf,s not 
+ ithe-Ruchaiiſt forthe mould deſtray/their DoQrine 
0 of.Gomentitenc) ve rogely.n the Sylmbal and Repre- 
ntation. But they that \wrge! theſe things ro-be {till 
done in the Letter, may as well fo interpret another 
place of St. Chryſofons in-the fame Homily. ek not 
667:w receive the rar Fs nc yur 
n, Nat as mp 7 76 s, int Ge 
ich Eſaias faw ; | and\ſo'receive his ſaving Blox, a if 
ſves touched tis «fuine and immaculate Gde wi —_— lips. 
- . Thus I think-T have:madegoad what I faid betore, 
-thatall theSayings of this Fathen witich the Repriſenter 
has heaped;together, wth all-his thrown in 
-to boat, /has not-netr the! force. to: Tranfub- 
coor nap an amet (je again & wr 
not © e Chriſt is corporall 
tho'Eicheriſt, ones thardticlubſianeo of ike Ele 
TE Wine; are there - 


"Epiſtle to\\Ceſariu,;. 35: END 
.terly irreconcilable to the the notionebEranfubſtantiation. 
> :on Ad o163.,00T6390%3.5 


1 Dablin Letter, * © | \Raproſonter. 


| -1St. Macarius Scholir to $& til alex. 
ht. Authony, ſazuh,' (Hom. . Colof. Gted b -$t 
27P In the Gbureh Bread | Thatwe 


1and | 7 

of the Vifihle Bread,doſpi- —_— Fre offered 
gs Ot tbe; Ranger. bf: Tadfe'; comver- 
. ; 1\thug hens; an | 


-aftenconſccration:) as that oneTeflimony» ofhis, in bis | _ 


Tranfubſtan 


iation 'no DoSirine 


of his 0w# Fleſh: * to the SIRI be found in 


1 U5,45.4 CETA(H uickni 
ir Sc. Greg, NyiT. 2x. 


the Bread 
the Body of God by the Word. 


Amos. 
F De fide, 1.1. 
$+ 4- 


\ 


6:37: ds wor rightly believe, that 
iſanttified by the Word of God, is chang'd into 


i. DEFENCE. 
| *;This phacr of Merariai ſpeaks 


a Languege fo EI 


. from what the Romamm:Church teaches, that it. mi 
have deſerved a caſk of. his*skill to reconcile it tot 
preſent Belicf.-\-Bnt. ſince that was-a harder task, than 
to pick out (as the Repreſenter does) a Saying or twoto 
+\combarwith it, Fl cs notize here in” ; how re- 


; markably it 


agrees with'our DoQrine,and oppoſes theirs. 


- As firft, That Macariuscalls the Bread and Wine in the 
Euchariſt, the Type (or Antitype, which is the fame) of 
Chriſt's Fleſh and Bloud; therefore it cannot be in a pro- 
per ſenſe his Fleſh & Bloud itſelf : for as Cyril Alexandr. 


i In cap. 6 Rn ktn/w 


fible hg, any one 
ly, That he makes thr Obletion madd by the Church, 
even after Conſecration, to be Bread and Wine : for be- 


fore 


is not' the Truth, but imports an Image 
'Trath. And fo St. Sou ne 


be an Imag 


or 
et, It is impoſ-- 
e to himſelf. Second- 


Cooſecration;he could not call-it an Ahtitype or 


Symbol, fince it's Conſecration that makes it ſo, which 
otherwiſe would be but common Bread and Wine ; but 
if after Conſecration there remains Bread and Wine-i 1n 
the \Sacrament, then Tranſubſtantiation is deſtroyed. 
Me aſſerts, that:the Communicants in taking 

the'V ble-Bread;' -Fpiritually: eat the-Fleſh of Chriſt ; 
rr isour Do@rine to a Tittke, So that heknew of 
to be eaten. there, with the Mouth of our Bo-. 
þrne but Bread ;{wnd what was to be done further, was 


Pom: Ser33. tobe done ſpirimally yuſt as St, Auſtin ||, in reference 


'to the Living Bread that came down a9 Heaven, 
_ _— prepare their- jaws, but their art for 
the eat! it. Wer” | 

Noweminh this pregnant Teſtimoiſy, the Repreſen- 
ter gives:-u59za Saying Cyril. ned ER 
(4t 18 in his Catena awrea upon Luke 22.1: W.not 
any thing in Cyril's words, tan be drawn'to. favour 
Tranſubſtantiation, unleſs it be one phraſe of Converting 
them into the Verity of bis own Fleſh; which may ſeem 
to look like a converſion: of the\ſubſtance af. the Ele» 
ments into Chriſt's. true, and proper Body.; But alas! 


. 


47 


by.the diligenccof Mr. Aubertis * che romiling aſpe&t;* tn cit & 


k 


dently, that Aquinas his Citation. is corrupt, in that it 
agrees not. with. Bifius's Tranſlation of Elias Cretenfis 
his Commentary upon Nazzauzen, who, mentions thi 
paſſage of yrilbutinſkead ab fern of heFibys 
the Operation of his Fleſb. F-—22h ich iS More Co 
ſiderable is, that he finds it di ing with Cyri/s 
Greck, which is found boch printed and in Manuſcri 'F 
(and though, they do not agroe.ne h another in this 
paſſage, yet bothagree againſt the Citation of Againas.) 


That which is printed is 1n the Catena upon St. Mat- 


thew, ſet out by the Jeſuit Poſſaus, who reads the place 
thus: [piviun dl megs iipyeues Tis fau]e Cong) bas changed 
them into the efficacy of bu Life. The other is a Manu- 
ſcript of Vitor Antiochemus on. the 14th of St. Mark, in 
the Kings Library, who citing this of Cyril, reads, 
[ regs ivipyeins ms ias]7 oupess ] into tbe effca of bis Fleſp : 
where though he mentions the Feſbof Chrif?, yet till 
it is the Efficacy or , not as Aquinas: has it, the 


Perity of his Fleſh. . But now without this, neither his 
ſaying that Chriſt i»/t/s che peverf ife into the OBla- 
int 
p 3 


t 
G 


tions, nor that he changes o the efficacy of his 
jons ang, þ + 


af this place is utterly ſpoiled, .- For he has found evie «94+ 


Tran M ation mo Dodirive 

2 w_ E tHe piirpoſe'of PTrinfubſtantiation 7- 

Nwill 6 Beto wiPRvArnch but, Aequirey' 

a Jaofantiat chang FE _ 

Re enter thinks he 

_- ERS ro Bives as'out of Greg: Nyſev;' 

of yhe' ed into the _ 
bj'the Wir! ; of: erken Fn y of God the 

- (48 vidue 58 Si7 aloe perematioas) But I believe he will 

fad himſelf oY for this ſpeaks yo more” 

of what ning + Pirchariff;' than what we noted? 

of Se, Eyr '&'donein Bapt -- when he ſaid; 


Par rheelfi a BY tBe efficacy the Spirit tranſs- 


_ " aL mto a divive virtae; or what Greg. Nazian- 


+, Fam cha #intoChrif ie B | Nee Nimge 


no Father for oi 'thart to Greg! —_— 
the R $3 a7, when 
. te — pd Yy rhe ys ſame. with 

ny changed td" the Divinity. 


" Toons! hk yr 2 Catecherical Orate 

on cited by'the' Reprefenitr;\tet hirw tell-o$ what cliainge- 
Nyjjfew , when beftys, Af when a deftraffive thing 
i5 mpted with a ſoiindl ons,” Hatſoeotr it ſo mingled, be- 
_ comer unprofitable ; fothe inniortal body (of Clirift) whe 
it irwithin him that ' receives it, dovs change the whole ins 


toits pwn Nature. If he _—_ of ſome ak otfnr change 
befides that of Subſtahces,wHheti CArift's fleſtt is i 
into his Divinity, or'wherd we'itethanged into.Ch 


why' cannot he imagine there may be a cha 
of edn Chriſt's Fay won fic a fbacal 


One as blo nn ir 
ſelf may help him a little, [vin tlie wo 


before thoſe he objedts be hh by habits 

tipn of God the Fes is into a 2 Dignity - 

Arid' he miay, one would" thihk, be entightned by = 
| 0 


Dublin Letter. 


No man expreſſes him- 
felf more plainly in this 
matter,than Pope Gelaftus, 
whoſe words are thele : 
(de 2 Natur. in Chriſto. 
adv, Eutych. & Net. p. 
233- Bal. 1528.) The Sa- 
craments aontd oo pry 

 .the and Blo 
means whereof we are 
made Partakers of the Di- 
vine Nature , and yet the 


fabſtancg of Bread and Wine feiting 


doth nopteaſe to be. 
If it berkere anſwered, 


| 
. "of ihe Primitive Fathurs.”” 
of Cyril, which PlÞagaid repeat. Ged inſtils into the 
things offered, the power of Life, comverting them into the 
Evergy (not into the ſubſtance) of his own fleſh. 


Repreſenter. = 


Here the Author has 
madeanew Pope; for this 
was another Gelafius, as is 
prov'd at large by Be4ar- 
mine : and if the words im- 
mediately following the 
Text., cited in the ſame 
Author, be added, the dif- 
ficulty is remov'd; which 
are theſe: They ( the ſub» 
ſtance of Bread and Wine) 
do paſs into a divive ſubs 
ſtance, the Foly Ghoſt ef- 
, yet remaining in the 
propriety of their Nature. 


that after Popes have declared otherwiſe, I have but 


to-defire of them, viz. to make it appear, 


that when two Popes ſhall determine both parts of a 
Contradiftion tobe trae, they both are infallible in ſo 


doing, 


DEFENCE. 


I could not but ſmile when I met with-this paſſage, 
[Here the Author has made a new Pope ] to ſee the con» 
fidence of this Writer, without futable skill or readi 


to ſupport it, much like their Accidents inthe -_ | 
| t. 
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Tranſubſtantiation no DoCixine 
that can ſubſiſt in nothing. I hope it is mot the -cu- 
ftom of our men, to-outftace .a matter that has been 
ſcann'd and canvaſs'd on all ſides, and determin'd by 
the Judgment of thoſe that have moſt $kill in the at- 
fair, But I perceive his Reading. lies in a very little 
compaſs, and he is ſcarce acquainted with what his own 
Authors have faid, much leſs ours. In this matter be- 
fore us, what Gelafrus was the Author of theBook de 
Duabus Naturis in Chriſto, &c. he takes up with Be/ar- 
mine's opinion about it, and thinks he- has faid enough 
to prove that this Gelafius was no Pope of Rome. But 
alas! ſince Beharmine's time, this has been further ex- 
amined : and if he had conſulted onely the Feſuit Labbe's 
Diſſertations (upon E£cclefraſtical Writers, which Bebar- 
mine has given an account of ) on the. Head of P, Gela- 
fius, there he might have found how. thoſe great and 
noted Criticks, Sirmondus, Petavius, Chiffletius,&c. re 
melius diſcuſs4, after a more thorough diſcuſſing of the 
matter, eſyecially upon the Teſtimony of Fulgentius in 
his Anſwer tothe _—_— of Ferrandus, and. upon:the 
plain evidence of ſtyle that the Author wroee.in:Latin, 
and was not a Greek, had owned it for his, and that the 
Cauſe was given up, as no longer, after ſuch evidence, 
defenſible. And I aſſure him he may truſt that Jeſazr, 
both asa man of skill, and as one who never in his life 
granted one Line of an antient Author in queſtion, to 
the Heretical Criticks, whom he gives ſo many ill 
names to, till it could be no longer maintained. Hows 
ever, it may be ſeaſonable upon the Repreſenter's falſe 
accuſation, to ask him what he thinks of their New 
Convert at Putney, who ſeems to have taken the Pope's 
work out of his hand (and ſo making bimſelf a kind of 


* Conſenſ. yet. 0ne)in making a new Saint of Paſchafius *, who I think 


was never in any Xa/endar for one before ; or on he 
ys 
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faysto the Author of the Succeſſion of Church and Sacrt- 
ments, who with skill and confidence equal to his own, 
has made FphremSyrus, who was onely a Deacon of E- 
deſſa, to be anew Proto-Patriarch of Antioch ; and was 
ſo well-acquainted with: the opmions of Rabanus Mau- 
rus, that (p. 26.) he cites for his words, the words of 
Raſchaſius Radbertus ; juſt as if. I ſhould. pretend to tell 
you the opinion of Calviv, by giving' it imthe-words: of 
. Bellarmine : for ſo much difference there was betwixt 


the Sentiments of. Rabazus and Paſchafius, concerning . 


the Euchariſt. Theſe are fit Writers to give us the 
ſenſe of the Fathers, who know not how to diſtinguiſh 
one antient Author from another, no not when they 
are known to be of = diflerent Belief. 

Bat to return to t 


preſenter's critical faculty in relation to Authors, be ve- 
ry ſlight and mean, yet perhaps he may be more dif- 
cerning in the ſenſe of their words, when they lie before 


him. He tells us, If the gr or grogr + following + 


the Text, cited in Gelaſius, be added, the difficulty is re- 
moved. TI have told him twice or thrice before, that he 


had better content himſelf with our Ends of Texts,as he - 


calls 'em, which we cite out of the Fathers, fince we ra- 
. ther do him a kindneſs herein : for thefurther he pro- 
ceeds to tell us what they fay, the leſs he will find in 
them, agreeing with his Sentiments ; andit's well if ic 
donot prove ſo here. Inſtead therefore of his ſmall 


addition, I will ſet down the whole paſſage out of Pope © 


_— to ſee whether we have not more reaſon to 
ge him for ours, than he for theirs. - The whole 

runs thus : | > 
The Sacraments of the Body and Blond of Chrif?, are a 
divinething, for which reaſon by them we are made P_- 
ers 


Teſtimony of Pope Gelaftus; for ' 
ſo Iwill now venture to call him. Although the Re- - 
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kers of the Divine'Natare, and yetthe ſubſtance or nature 
of Bread and Wine, does not ceaſe to be. And indeed the 
mmage and likeneſs of the Body and Bloud 'of. Chrift are 
_—_ in the attion of the Myſteries : therefore it ap- 
pears evidently enough , that: we ought to think that of 
Chrift our Lord, which we profeſs, celebrate, and receive 
in his Image ; that as they (that is, the Elements) paſs in- 
to that divine ſubſtance, the Holy Ghoft effefting it, their 
nature remaining ſtill in its —_—_—— : iſo that priv- 
ciple Myſtery, whoſe efficiency and vertue they (that is, the 
Elements) repreſent to us, remains one entire and trac 
Chrift ; thoſe things of which he is made up (viz. his two 
natures) remaining in their properties. 

And now. pray what has he gained by hearing all > 
The very firſt words cited by the Letter, [#he ſab/tance 
or nature of Bread or Wine, do not ceaſe to be} is inconſi- 
ſtent with Tranſubſtantiation, which makes the ſub- 
ſtance and nature of them ceaſe, 'and onely accidents 
to remain, which are not the ſubſtance or nature'of 
Bread and Wine. But by what follows in Gelaftus, the 
difficulty:on his ſide is fo far from being removed, as 
he pretends, that it is evidently increaſed : not -onely 
by his-calling what is dane when we receive the Bread 
-and Wine, the Similitade or Repreſentation and kmage 
= of our Lord, which common ſenſe (as well as the con- 
- current fenſe:of Fathers) tells .us cannot be the fame, in 
& proper ſenſe, with that to which it is like ; but eſpe- 
ciall * - comparing => — with the Prin- 
cipal a iginal, .and his making; all to run: paraltel 
betweenthem. Sothat as the Bread (which a he leaves 
out ) 'aud Wine paſs mto the droine:ſubſtance , the Holy 
Ghoſt FEE it, their nature ſtill —_— in its own 
property, ſo that: principalmyſtery;8:c. "Which in-plainer 
Jpeechis thus, to give you his way of reaſoning [2m 


<A 
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fince the Bread and Wine, which repreſent Chriſt's 
Fleſh and Bloud, whatſoever they become in vertue, and 
are advanced to efte& by the power of the ws 
yet ſtill they continue in ſubſtance the ſame that they 
were before; in like manner the Humane Nature of 
Chriſt (which they are the Image of ) though it is uni- 
ted to the Divinity, yet thereby one Nature is not loſt 
and ſwallowed up in the other, but both ſubſiſt diſtin&t- 
ly in the Perſon of Chriſt, who is but one. Thus the 
Parallel runs exatly. But now what a fine confuta- 
tion had this been, of thoſe that believed no Humane 
Nature, if Gelafius had believed Tranſubſtantiation, and 
that no ſubſtance of Bread and Wine remained in the 
Sacrament, but onely Accidents which did appear 2 
They might have made good uſe of this for their pur- 
poſe, and have granted that the Divinity of Chriſt 
might appear like fleſh and bloud, even when no ſub- 
ſtance of them, no humane nature remained, but onely 
his Divinity : and fo his Argument againſt them from 
the Sacrament, which, as he manages it, is ſo ſtrong, 
would have been wholly enervated, and made the moſt 
ridiculous in the World. 


Thus I have afforded a particular Conſideration to 
all the Teſtimonies the Repreſenter has produced from 
the Fathers ; and not onely all along have added force 
where it was needful to thoſe Citations out of them, 
which the D«bliz Letter had given us in ſhort ; but 
alſo in the Examination of the Repreſenter's Citations, 
have explained the ambiguous phraſes of the Fathers, 
and made a difference betwixt what they ſpeak as D#- 
vines, and what as Orators; between what they argue 
and debate againſt the Oppoſers of Catholick Doarine, 


and what they hyperbolically expreſs in Sermons and 
H Homulies, 
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Homilies, to raiſe Paſſions in their Auditors, and to ad- 
vance the viſible Elements in the Sacrament above con- 
tempt, and to raiſe their minds to a due valuation of 
what they repreſent and exhibit. The Reprofenter's is 
a diſingenuous deſign, and a mean performance, not 
attempting to invalidate what we bring out of the Fa- 
thersto atreſt our Do@rine, :any otherwiſe than by fet- 
ting them in - oppoſite Ranks like Enemies, making 
them ſeemingly to skirmiſh, and confidently telling us . 
that ch2irs have got the better, and quite routed our 
Squadron : and after this noiſe of claſhing Weapons, 
they have a Conſent of Fathers ; and by the duſt that 
they have raiſed, a C/ond of Witneſſes. 

We ſhould nothave choſen to expreſs our minds in 
ſuch a manner about the Sacraments, as ſome of them 
do : we may think. that leſs myſterious expreſſions 
would have been more agreeable to ſuch an eaſie-and 
plain ſubje&, as the Scriptures make them to be. We 
do not perhaps ſo much admire their Caution, as the 
Church of Rome may do, in-concealing from-the unini- 
tated as a great ſecret, what they were afterwards to 
receive, ſo as not to be willing when any of them were 
preſent, ſo much as to name the Bread and Wine; when 
yet our Saviour called the one plainly the Fruit of the - 
Vine, and his Apoſtles fo often expreſs the Faithful's 
communicating in the Euchariſt, by breaking of Bread.- 
But this we fay further, That from the very higheſt 
ſtrains of the Fathers and moſt myſterious, Tranſub- - 
ftantiation cannot be inferred or proved. To uſe the 
Repreſenter's own words, Their expreſs belief of the real 
Preſence of Chrift itn the Sacrament, their plain afſertion 
of a ſupernatural Change of the Bread and Wine into the 

and Bloud of Chrift, does not amount-to it. For 
the Change they ſpeak of, is an advancement of the. 
Elements - 
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Elements m their uſe and vertue, without annihilati- 
oft ; a ſuffering them to be what they were in nature 
and fubſtance, at the ſame time that they are made 
another thing. Tranſubſtantiation will allow nothing 
but their Accidents to remain without a ſubje&, 
which none of the. Fathers ever ſo much as dream'd 
of ; aad it will allow no other Real Preſence of Chriſt 
in the Sacrament, but what ſuppoſes and produces a 
Real Abſence of the Bread and Wine ; for - a} of 

of the 


their ſhape and colour, &c. onely, is no pre 
thing. 

The Dublin Letter, after the conſideration of the 
Dodrine of the Fathers for ſeven hundred years after 
Chriſt, in oppoſition to Tranſubſtantiation, proceeds 
to give a ſhort account of the Innovation in Paſc 


rtus's time, and how it was oppoſed by Jo. Sco- 


tus Erigena, by Bertram and. Rahanus Maurus ; and how 
it was after their time a diſputable Queſtion in the 
Church, All this the ſeater takes no notice of 
at alk very wiſely ; wherefore I fhall not tranſcribe it, 
bat refer the Reader, if he knows nothing of that mat- 
ter, to the Letter. 


That which remains in the Repreſenter's Paper, now 
we have done with 'the other, will be quickly dif- 
patch'd. Though he-has not given us hitherto one. 
real ſtroak to do us any prejudice, yet we find him, 
upon a review of his performances, ing his wings 
and crowi He mi amp is trifll 
ſtion, Whether the Fat ons have u_ = _— 
which I think they mi or any thi e 
appear of their _—_—_— EEE 

2 


55 


P. 25- 


56 


* In lib. FR 


Sent, diſt, 11, 


of Widdring- 
ton's Diſcuſl, 
diſcuſſion. 
Decrat. 

# Conc. Later. 
Part 1. Se. 1. 


Tranſubſtantiation no Dofirine 

ful Flurt of his about Parliawentary —_ which 
we underſtand no more than we do Parliamentary 
Laws. But I will mind him - abate his mirth a lit- 
le) of what Scotus ſays *, That before the Lateran Coun- 
cil (An.12 15.) Tranſubſtantiation was no Article of Faith. 
And that he may be acquainted how finely matters 
were carried, in that which they call a General Council, 
I defire him onely to look: into one Author Þ+ of his 
own Communion. There he may read the words of 
Mat. Paris, that after a Speech of Pope Innocent, ſixty 
capitula heads ( brought in by himſelf) were read, 
which to ſome of the Fathers ſeemed gentle, and to others 
burdenſome. That the Council, which, after the Papal 
manner, carried a ſplendid appearance , ended ix 
Laughter and a Scoff, when they ſaw how artificially 
'the Pope had illuded all the Great men that came thi- 
ther ; how after he had got money, he then diſſolved 
the Council, and that the whole Clergy went away ſad. 
There he may meet with the words of Godefrid the 
Monk, who lived at that very time, who ſays, That no- 
thing was done in the Council worthy to be remembred, or 
that could be commended, ſave onely that the Eaſtern 
Charch, a tbing unheard of before, ſubmitted her ſelf to 
the Roman, And what Naxclerus ſays, ( with whom 
Platina in the Life of Pope Innocent II. agrees ) that 
many things came into conſultation, but nothing could be 
openty decreed, After all this, 1 leave it to himſelf, to 
call the Divinity, that was firſt made an Article of Faith 
by a General Council where matters were thus mana- 
ged, by what name he pleaſes. 


The next work of the Repreſenter, is to miſrepre- 
ſent what the Author of the Letter affirms ; and af- 
ter to lay on ſome Colours, to make the DoCtrine Fo 

p is 
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his own Church, to look ſomewhat like the Do&rine 
of the Fathers. 

The Letter (p. 7) not onely aſſerts" that the Fa- 
thers held that the Bread and Wine in the Sacrament 
remain what they were before Conſecration ; that, that 
which is ſeen on the Holy Table is Bread, that the ſub- 
ſtance of Bread and Wine does not ceaſe to be ; but adds, 
That the Elements are Types, Symbols, and Figures of 
Chriſts Body and Bloud. The Repreſenter leaves out 
the word [ Elements ] and the laſt words, [ of Chriſts 
Body .and Bloud } and makes the Proteſtant onely to 
obje&t againſt them, that the Fathers ſpeak of the Sa- 
crament, and call it a Figure, a Sign, an Image, a Re- 
membrance ; and herein place the contradiction to the 
Roman Churches Belief. Now this is all tricks, and 
an abuſe both of Us and of the Fathers. 
- How cautiouſly are things here phraſed? [ tzerming 
the Sacrament a Figure, ] and [ does not deny the Sa- 
crament to be a Figure. ] The Fathers ſpeak more 
oO , and without any ambiguity of words, as we 

ve heard all along, though he dare not ſpeak like 
them. They ſpeak indeed of a Sacrament ; but they 
fay, without any heſitation, a Sacrament of Bread, as 
St. Auſtin *. The Apoſtle commended the Unity of the, _ 
Church in the Sacrament of Bread. And in his Queſti- gang. 1. 3. c. 
ons upon the Goſpels F. By the Sacrament of Wine, 25: 
Chriſt commended his Bloud. | And they not onely call © #5 
the Sacrament a Figure ; but, (as we have heard often ) 
they fay expreſly of Bread and Wine, that it is ſo. 
As Tertullian fays, that Chriſt Repreſented his Body by 
Bread, and made Bread the Figure of his Body. And 
ſo Macarius, Bread and Wine are on they 
who are partakers of the vifible Bread. And St. Chry- 


foſtom, What is that which the Bread ſignifies « And in 
ano- 


$8 


| Hom. 83 in 
Maith. 


Anſw, 


Ib, 
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another place |}, Whew owr Lord gave the Myſteries he 
gave Wine. Here now is more than proving things by 
halves, which he makes the Proteſtants to be guilty of. 
This is a fu and whole Proof. For the Fathers that 
ſpeak of the Sacrament of Bread and Wine, make alfo 
the Bread and Wine to remain in the Sacrament, and as 
ſo remaining to be a Figure, a Sign, and Symbol; and 
they alſo fay, that becauſe it is a Figure, and a Sign, 
&c. Therefore it is not the Truth , nor the Body and 
Bloud it ſelf of our Saviour ; and all this put together, 
plainly confutes Tranſubſtantiation ; this is owr way: of 
arguing from them. 

Let's fee now, what Colours the Repreſanter puts on, 
to make his way conſonant to the Fathers. Their 
Church (which he calls the Catholick Church,) Teaches 
that the Body and Bloud of Chriſt are in the Bleſſed Sa» 
crament really and ſubſtantially, and ſo indeed not onely in 
a Sign, Symbol, or Figure. | 

This is but faying by halves what his Church Teaches, 
when it teaches Tranſubſtantiation { and he knows 
that there is a Church that teaches this real and fub- 
ſtantial preſence, which does not believe FTranſubſtan- 
tiation.) But when: his Church further teaches, that 
there. is no ſubſtance of Bread and Wine remaining-in 
the Sacrament, what does he talk of being not oely 
in a Sign, Symbol, or Figure, when if the Bread and 
Wine do not remain, there is no Sign, Symbel, or F;- 
gure, according to the Fathers: ( for as you have heard 
They are the Gen, &c.) And fo there is no Sacra» 
ment. 

Yes, ſays the Repreſenter : The Euchariſt is a F- 
gure or Repreſemation of the Death of: Cheiſh, An. 
True, where Bread and Wine are in the Eachariſt : 
But in an Euchariſt with Tranſubſtantiationz there can 
be 
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be noFigure or Repreſentation of the Death of Chriſt, 
For the Body of Chriſt it felf cannot now be broken, 


nor his real Bloud powred ou and feparated from his - 


Body , to make a Repreſentation of :his Death ; and 
there is-no Subſtance beſides remaining to be broken 
and powred out, ſuppoſing Tranſfabſttanuation, and yer 
there muſt be ome real thing broken and powred out 
to be a Repreſentation of hs Death : Therefore intheir. 
way, there 1s-no Reprefentation of his Death. 

Bur, fays the Repreſexter, The outward and viſible 
ſpecies of Bread, are a Sign of the Heavenly Bread that 
ts within. 

Anſw. 1 thought whether he would come at. laſt, 
though it was long before he brought itout. He has 

ven us-2 good Ruke in the fame Page : See firft to wn- 
erband the Dottrine of your Adverſaries before you con- 
fate it. And I believe our ordinary Proteſtants ſcarce in- 
deed underſtand, what ſpecies of Bread means. The 


Trent Catethifſm * will help us out,. when it makes this * Cathec. ad 
to be the third wonderful thing effefted by the words P*<- 


of Conſecration : That Accidents which are ſeen, or per- 
ceived by our other Senſes, are without any thing for their 
Subje4 in which they are, by a certain wonderful and 
inexplicable manner. Thie Myſtery-of which is this; 
that there is whiteneſs there without any thing white ; 
roundne(s, without zny thing round ; heavineſs, with- 
out any thing heavy ; , without any thing 


to be taſted, &c. So:that if you ſhould ask the Re-- 


preſentex, what thing, is that which in the receiving of 


the Euchariſt he perceives to be white, round, heavy - 


or taſtful; he would be at a full ſtop , and cannot 


name you any thing that is ſo. I am {ſure he dare not : 


ew name the Body of Chriſt for that thing, ( and there 
is. not any thing there beſfades that, and the Accidents ) 


though . 


[b. 
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though perhaps in Berengariw's time, the queſtion 
might Le been more ealily reſolved, in a——e to 
ſome of the Accidents I named, when he was made by 
P. Nicholas 1. in his Recantation to aſſert, that the 
Bleſſed Body of Chriſt was [ Senſualiter ] ſenſibly and 
in truth handled by the hands of the Prieſts and broken, 
and ground by the Teeth of the Faithful, as it is ſet 
down by Lanfrank and others. 

And now it the Repreſenter has nothing to ſhew us 
for a Sig in the Sacrament, beſides the ſpecies of Bread ; 
though he. or his Church may invent what Signs they 
pleaſe, yet Iam ſure, this is none of Chriſts Signs in 
his Inſtitution of it ; for that which he took and Bleſ- 
ſed, and brake, and gave to his Diſciples, was Bread 
and the Fruit of the Vine. And I am allo aſſured by 
the Writings of the Fathers, that they knew of no 
ſuch Sign, as Species or Accidents of Bread and Wine 
without a Subje& : Let him name me but one that has 
plainly taught it, and I will give him twenty Inſtan- 
ces where they expreſs themſelves quite contrary ; and 
all that has been brought out of them before, con- 
cerning Bread and Wine, being the Sign and Symbol 
of Chriſts Body and Bloud, even after ſecration, is 
a confutation of his Sign; for the Species of Bread, is 
not Bread, 

But the Repreſenter proceeds, It does not deny it to be 
a Remembrance or Commemoration for whoſoever receives 
it, according to St. Paul, ſhews forth the Paſſion and Death 
of our Redeemer. It does not deny it to Operate by a Ver- 


Tue, for it has Vertue and Power there to work in the Soul. 


Anſw. There may be many ways indeed, to remem- 
ber Chriſt and his Paſſion ; but the Queſtion here is , 
Whether in the way of your Church, there is a Com- 
memoration of Chriſt, as in a Sacrament £ And whe- 

ther 


þ 
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ther the Fathers look: upon Chriſt there as you do. | 
St. Auſtin * ſpeaking of the Fleſh and Bloud of Chriſt, , £2" Fault 
He conſiders it three ways, as promiſed before his 
coming in. Sacrifices of things that were Types of 
it ; as it was exhibited in the Truth it ſelf at the time of 
his Paſſion; and ( which is to our purpoſe) as celebra- 
ted by the Sacrament of its Remembrance, ( per Sacra» 
mentum memoriz ) after his Aſcenfion. This Aſcen- 
ſion ſuppoſes his Body not here, but gone from us, 
where it is to be ( as the Scripture tells us) :#4 the time 
of the Reſtitution of all things ; and St. Paul tells us, that 
by what we do in the Sacrament, in eating that Bread 
and drinking that Cup which he recommended, we 
annunciate the Lords Death till he come. 

And the Fathers make this Remembrance, to be a 
certain Argument of his abſence from us, ( 2. e. with 
reſpet os natural Body, ) ſothat St. Auſtin, as well 
as others, lays it down as a Rule, + Nemo recordatur | 1nPlal. 37. 
nift quod in "rs gre non eſt poſitum, That onely a man 
remembers which is not preſent before him. Gaudentius ; 
om: the Sacrament an Hereditary gift of the New Te | T4&-2.in 

iment which Chriſt left as a Pledge of his preſence ; and 

ſays, This is our Viaticum, Proviſion for our Journey, 
by which we are nouriſhed, till we go to him out of this 
World. And Primafius * compares it to a Pledge, which * 1n 1 Cor. c. 
when one is dying, he leaves to him whom he loved; to "© 
look upon this Pledge, and affeRionately to remember 
him by it. And Sedulius ( upon the ſame place ) hasal- 
the very ſame Words. We have alſoſeen before, how 
the Fathers tell us, we ſhall have no need of theſe Sym- 
bols, when the Body it ſelf appears, and is preſent. 

Is it not very apparent then, that the Church of Rome 
by bringing into the Sacrament,ſuch a preſence of Chriſts 
natural Body, which makes thoſe Signs and Pledges - 

. I Y 


Anſw, 


ing upon men, and 
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his dying Love to ceaſe, and no longer to exift ; has 
deſtroyed that way of remembring him which he him- 
ſelf appointed ? 

As- for the Yertue and Power which he a it -has to 
work in the Soul ; ſince he has not told us of any of its 
efles in particular, I queſtion whether he can name a- 
ny ; though we ſhould be glad to hear what they are, 
and how produced, eſpecially what Vertue they believe 
it has on wicked Men, who by receiving the Euchariſt, 
according to them, havea ſubſtantial preſence of Chriſts 
Body and Soul and Divinity within them. Tt did not 
prevent, in the Caſe of Fadas, the Devils entring into 
him: and if we conſult the Hiſtory of the Ages, when 
Tranſubſtantiation was firſt made an Article of Faith; 
we hear preſently of Crufado's againſt Hereticks, and 
of a ſtrange Zeal inſpiring their St. Dominick, to make 
havock of thoſe for whom Chriſt died, but ſhall find 
leſs of that meek and gentle Spirit of our Saviqur reſt- 

nfading in them, than ever before, 

Aiter the Repreſenter has told us what they own ; 
He goes on to acquaint us with what they deny and con- 
dems. What our Church 4enys and. condemns, is, that the 
Body and Bloud of Chrift is there onely, as in a Sign or 
in a Figure, or a Vertue, and not according to the werity 
ard fubfame of it. 

Here he has ented _ halves. His Church 
denys and ns not onely this, but a great deal 
more, ( as we heard at the begimming out of the Trent 
Council. ) Does not he know that the Proteſtants of 
the Ausbarg Confeſſion, deny and condemn what he here 
has ſet down? and yet there are Anathema's againſt 
them. So it condemns thoſe that affirm that there re- 
maivs the ſubRance of Bread and Wine, and deny the Con- 
verſren of the whole ſubſtance of them into the Body "ue 
Blou 
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Blond of Chrift, and that the ſpecies of them onely remain. 
It emns thoſe withan Anathema that deny, that in 
the Euchariſt under either ſpecies or every fingle part of 
each ſpecies whole Chriſt is contained. 

What your Church condemns, I have proved that 
the Fathers aſſerted, ( to inſtance in this, of the Bread 
and Wine remaining, ) that they aſſert this onely to be 
the Sign and the Figure which Chriſt Inſtituted, and 
knew nothing of your Sign of Species and Accidents 
_— _— is, wr —_—_ along ſhown. 
And if this be proving nothing againſt you, it's ſtrange, 
__ deny what they have ſo plainly ns. 

And what a rediculous thing is it, to call upon us 
ſo often, to ſhew that the Fathers maintain the Sacrament 
to be ontly a Sign, and onely a Figure, &c. when we 
ſhow that which is far more contrary to your Belief, 
that They are for quite another Sign and Figure, which 
you condemn ; and that your Sign and Figure is none at 
all. 'Their Sign is as much different from yours, (to 
uſe Tertnfians compariſon ) as a Helmet or a Vizard 
differs from a man. 

I do not blame the Repreſenter, therefore, that he 
next endeavours to avoid the charge of Novelty. But 
its a pretty odd way he takes herein. *77s aſſerted po- 
fitively by Bellarmine, awd it has been the conſtant Do- 
Arine of ow Divines. If the charge of Novelty be in 
reſpe& to what the Farhers held, both what BeZarmine 
and your Diviaes aſſert, may be liable to it, for they 
all advance Poſitions which the Fathers never thought 
of: But there is a Novelty in Popery, (I mean t 
which the Repreſenter and Monfteur de Meanx have in- 
troduced in their Expoſitions) which even Be/armine 
and the Divines were ſtrangers to, and have poſitively 
aſſerted the contrary ; The Repreſewter would do well 
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to take off that charge, which has been laid home to 
them lately, in particular inſtances, but not a ſyllable 
of Anſwer has been returned thereto. 

That which follows in the REI C and is the 
hardeſt task he has met with ) about the nature and ſub- 
ſtance of Bread remaining after Conſecration ; He ſhuffles 
it off, as his manner is, with trifling Amuſements, and 
general Stories thus. As for what ſome of the Fathers 
mention (we add, and all of them ſuppoſe) of the nature or 
ſubſtance of Bread remaiving , any one vers d in their 
Writings is not ignorant, that by theſe terms they often 
mean no more than the natural Gaal and wvifible Ap- 
pearances of things, as you your ſelves can tell us upon oc- 
caſion, when it ſerves your turn to have it ſo. 

I wiſh he could truly ſay, what we can, That the 
onely turn we have to ſerve, is Truth. When we in- 
terpret the word Nature or Subſtance in ſome places of 
the Fathers, of Natural or Accidental Qualities ; it is on- 
ly when they cannot otherwiſe be fairly reconciled to 
themſelves, or to thoſe Truths they all hold in common, 
without differing one from another in Senſe, thou 
their Expreſſions ' may differ about them. Neither 
are we ſo abſurd at any time as to make Subſtance and 
Nature, to ſignifie the Repreſenters Yifible Appearances, 
or Species without a Subjeft, which can no more be re- 
conciled to Fathers, than to common Senſe. But now if 
he had done any thing, he ſhould have tryed to apply 
his Yifble Appearances , and Natural Qualities to the 
particular places that have been produced out of St. 
Chryſoſtom, Theodoret, and Gelaftus, and have ſhown us 
how well this Senſe accords with the Argument they 
are managing againſt Hereticks, and with that Medium 
they bring from the Euchariſt to'confute them ; but 
when ever he ſhall attempt this, we ſhall find him turn 

| - their 
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their Arguments againſt themſelves, which will be a 
pretty way of ſhewing their meaning, 
As for his next Evaſion,; That het Expreſſions of the vid. 
Fathers are onely occaſional and accidental, but when they 
treat profeſſedly of this ſabjef, they ſpeak plainly in our 
beball &c. 
Anſw. Theſe we look uponas words of courſe, when 
he muſt fay ſomething, but has nothing to ſay to the 
purpoſe. The Reader who has ſeen what Teſtimonies 
both of us have produced; if he be impartial, muſt 
needs acknowledge that this is a confident aſſertion, 
without any ſhadow of Truth; ſo far from it, that the 
more deſignedly and largely they treat of this matter, 
as ( to inſtance in the three laſt Fathers I named ) 
when they do not onely glance at the Sacrament in a 
baſty e to another ſubjeq, but profeſſedly make 
choice of the Euchariſt, to explain another thing in 
diſpute by, and bring an Argument from thence of 
what all (ides confeſs concerning it, to prove that other 
thing denied, where if they cannot make the Parallels 
run exattly, (as in the caſe of the two Natures in 
Chriſt ) they expoſe themſelves onely to their Adver- 
faries, and prove nothing ; yet even there, I ſay, the 
declare themſelves moſt fully to agree with our ſenſe, 
and quite oppoſitely to that which they of the Roman 
Communion believe. 
If this be not enough to anſwer this Pretence, take 
but this further inſtance, and it will effeQually do it ; 
it is St. Aw/tin's, of interpreting Scripture and figurative 
Speeches : and let the Rexraſenter conſider whether e- 
ver any man ſpeaks leſs occaſionally and accidentally, 
than when he lays down. profeſſedly a Rule for inter- 
preting a matter. So St. Auſtin does, and gives an ex» 
ample of his Rule *, in this manner: f the Gooch be by * De Dor. 
way of command, either forbidding a crime or =_ _ lib. 3. 
_— 
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thing, or bidding a beneficial good thing to bt tone, it 5 
not a figurative ſpeech ; but if it ſtthns to cornidhd b 
crime or witked aftivn, it is figurative: And thth he 
gives the example of his Rifle, in thoſe words vf Chihſt: 
Except ye eat the fleſh, and drink the blows of the Simi of 
Man, ye have no life in you. Now this, ſays he, ſets tb 
command a crime or horrid thing , therefore it 1 @ Frqure, 
commanding us to communicate in the Paſſion of our Lord, 
and ſweetly and profitably to treaſure up in our _— 
that hs Flſb was crucified and wounded for us. Let the 
Repreſenter try with all his skill, to reconcile this to the 
Dodrine of his Church, ſince we cannot deVile how he 
ſhould ſprak more plainly in vur behalf. 

What the Repreſenter ſays of dubious anil oBſcure Ex- 
preſſions in all Books, takes nothing for him, nor apainſt 
us, unleſs he had ſhewn in particular inſtances, that 
the Teſtimonies we cite out of the Fathers, are ſach : 1 
rather am apt to think they are plainer than he would 
have them to be. But IT have ſhewn before, that the 
Expreſſions they cite out of theth ar comihonly Rhe- 
rorical Figures and Elegancies, Hyperbvlts, and Profope- 


pe4's, which in the nature of them , caniivt have 


determinate a ſignification. But T have 4 wore obje- 
Aion againſt them thah that of dubiors Expreſſions te 
Books;that tlie Bovks themfetves which they eite,attvften 
very dubious; that the Homilies of the Fathers (whete- 
in they trade much) are 6ften vagrant Zomiltes, being 
ſomerimes affixt to one Father, lometiines to another, 
and hard to know at laſt ro whom they belong; and 
that rhey give us Latin Verfions ( as Yoſſus Twhigrenfes 
does —_ rem Syras) out of Greek Manufctipts, as 
is pretended, which we can never ſee nor cofhÞate with 

them. f | 
He thight alſo have better let alone his inſtance of 
ſuch 4ubioas avd vbJehre Expreſſions in tte Bible' ( but 
that 
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that he ſeen ro laveri ken andecafioh thhave his Flurt 
at it) I had trade a better choite,than that which 
he calls art Orcaflonal Expreſſion (no body knows why ) 
of Se. Paul, Philip.2; 4.5,7. For the phraſes he uſes of 
papys Sek, tilunuae drlyeret;and gfuah 6; Zorn, concerning 
Chriſt,giveno more occaſion toany wiſe perſon to ob- 
xQ,thar he was 'no real mdſubſtantial man; than the 
poppl'>s \ and i) im 2p; itt the verſe before, that he was 
not really and if Nature God ; that is, they neithet of 
them givd-ax occafrox to obje& either way ; though 
perverie Cavillers may take occafion to obje&t 45 triuch 
one Way as the other, and have dorie fo. ©; © 

- . We are now come to the [aſt proof of the Repreſenter's 
Skill, the anſwering of a ſcurvy obje@ion; which to the 
Worlds ed will le againſt Tranfubſtantiation ; and 
that is, that it -contradicts the ſenſes of all mankind; and 
plts a perpetual. abuſe upon chet; ant thar not onely 
in reſpe& of thoſe' ſenſes which require ſorhe remove 
zad due diſtance from the Obje& rhat is to be exami- 


ned by them, but of thoſe which tre to be joyned ricer- 


fy to-ir, fuch as rowching and rafting, which tequite one- 


ly adue diſpofition of ottr Organs, togive true notices 


of things to our underftantings. 


You may gueſs how weighty his Anfweris likely to- - 
be, by the childiflineſs of its beginning, when he calls 


thisour Cock Argument, which very phitafe fone bur a 
Trifler would have afed : and alſo by his —_—_— 
refteion upon that excellem Diſcourſe againi? Tranſub- 
ftantiatior, Which they having been never able yet to 


anſwer, no-not to their own ſatisfation; all that remains + 
for thent co do, is to treat ir with (corn; juſt as the - 


braving He&ors do, thoſe that Have beaten arid dif- 
arryd them. Tlie Repreſenter has put it in” the Con- 


tents at the beginnirig, That a Papiſt believes his ſenſes + 
os thismyſtery at much as the Proteſtant : Beret the end 
he - 
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he ſays to theProte/ſtant,7 believe more of my ſenſes than yo 
do; that is, wes after ſays, I believe ove ſenſe more os 


you believe. - Is not this, brave ſtrutting betore an obje- 


ion, that will always foil him whenever he copes with 
it 2 But how does he make out this Paradox ?' ſince 
we are ſure he is not turn'd Proteſtant; and he knows 
what we mean by this phraſe of be/zeving owr ſenſes ; for 
he himſelf has explained it afterwards, by framing a 
Judgment from the information f our Senſes ; which is 
the lame we mean : for he ſpeaks of the Judgmeat of a 


Jabſtance, from what the Senſes inform us concerning * ' 


its Accidents; and we do not pretend he knows (though 
he would inſinuate the contrary) that our ſenſes go be- 
youd the Accidents, but that by the notices 4 give us 
of theſe, we know and are aſtured.of the bodily ſubſtan- 
ces of which they are Accidents. ' There being therefore 
no ambiguity of terms, is it not ſtrange that he ſhould 
believe his ſenſes as much and more than we do 2? 

His own words muſt make it out, or nothing, which 
are theſe : My eyes tell me there us the colour of Bread, and 
T aſſent to them; my tongue that it has the taſt of Bread, 
1 agree to it ; my ſmelling that it bas the ſmell of Bread, 1 
yidd to it ; my fingers that my like Bread, I accept of the 
information. Well then, ſince the information is acce- 
pred and not denied, and the judgment framed from the 
information of the Senſes (according to himſelf) is Belie- 
ving the ſenſes, the believing the ſenſes in this caſe muſt 
be what we believe, that it z Bread. Does he believe 
ſo? No. For his next words are theſe : My ears tell me 
from the words ſpoken by Chriſt bimſelf, that it is the 
Body of Chrift ; 1 believe theſe too : Is not bere one ſenſe 
more than you believe £ I think not; for I hope we 
believe as much as he does the words that Chriſt ſpoke, 
This is my Body : But how his Ears can tell him, That 
it is the Body of Chrift, from the words ſpoken by Chrift, 

unleſs 
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unles his ears had heard Chriſt ſpeak the wards, he can ne- 
ver tell us, it being a perfe& Riddle ; and he muſt be con- 
tenced with the toformation his Eyes oxely give him, by 
reading in the Goſpel the wards which-Chrift (pake, and both 
of us read them there : fo that here is but the information 
of the four Senſes-ſtill, which we believe ; but now he-has 
diſcarded the firſt three, by.paſſinga judgment againſt their 
information,that no ſubſtance of Bread remains in the Sacra- 
ment. And he has nothing now left to inform him but his 
Eyes,concerning the Body of Chrift there,which he believes : 
neither is it from his Eyes perceiving colour, that he is en- 
gaged to believe thus ; for .he acknowledges it is the co- 
lour of Bread, not of the Body of Chriſt, but from his Eyes 
percervivg the CharadFers of theſe written words, This i my 
Body. Now we reading theſe written words, and alſo what 
goes before and after theſe words, judge, that both the 
Bread and alſo, the Body of Chri## is. there : for the word 
[This] (remembring what-Chriſt coat &/efſed frake,and gave 
to his Diſciples, which was Bread), plainly points to.Bread ; 
the ward [#}tells us-what it isat t, not what it ſhall 
be turned-jinto afterwards; and the words [my Body] how 
they areto be underſtood, lie indifferently. between us. Ze 
may.read his Eyes out, before he meets with [My Natural 
Body, or Proper Body; ] for. thole words are not there, 
whuch.is hu interpretation of my-Bady ; but is deſtroyed by 
ſuppoſing the ſubſtance of Bread. to be there :. for they. all 
acknowledge,that it's impoſlible that Bread taken proper- 
ly, can be the Body of Chriſt taken properly. Therefore 
our interpretation can onely have place, that the Bread (fo 
bleſſed and broken) is the Symbolical and Repreſentative 
of Chriſt crucified. 

I cad 65rremp his next Conceit, which is perfect- 
ly new to me, having never. met with it any-where elle, 
That the ſeuſe by which Faith comes, u that of Hearing ; for 
which he cites St. Pawd, _—_ affirming, that Faith 

: comes 
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comes by Hearing : and not being contented to make it 
one of the Senſes by which Faith comes, he takes it exclu- 
ſively of all the reſt ; for he adds, 7hat ſenſe by which al/ 
Faith ts to be conveyed into my ſoul. 

That all this is impertinently urged, appears by what he 
urges it for, viz. to prove that he believes his Senſes, con- 
cerning the words of Chriſt,7his is my Body ; which I have 
ſhewn already neither his Ears nor ours are concerned in, 
but onely in the Writing that contains them. And S Pau/'s 
words,that Faith comes by Hearing, is as impertinently ap- 
plicd : for S. Paul ſpeaks concerning the neceſſity of revela- 
tion of matters that concern the ſalvation of Jews and Gen- 
tiles, that we cannot come to the knowledge and belief of 
them, but by the preaching of thoſe whom God ſends to de- 
clare them,and mens hearkning and attending to what they 
declare: but our Queſtion is concerning giving credit to 
the report of our Senſes concerning a bodily ſubſtance, the 
preſence of Bread in the Sacrament. 

But the worſt is,that all is falſe,when taken excluſively,as 
I have ſhewn he takes it ; for even in reſpe& of matters of 
pure revelation, it is not true that Faith comes only by the 
ſenſe of Z7earing.Let one of the beſt of his own Interpreters 


* Eſtius in be Judge in the caſe *, who upon that place, /Zow ſhall they 
Rom. 10. Believe on him of whom they have not heard 2 has theſe words : 


Tnder hearing is comprehended reading, which is performed 
” ſeeing : for as very many by hearing, ſo many alſo by ſeting,, 

ave believed ; for the Goſpels were written, that they that 
read them might believe, according to S. John, c. 20. v. 31. 
What does the Repreſenter think of Chriſt's words to the 
Diſciples(Luk.24.39.) when he would convince them that 
he had a true Body,and was not an Apparition ; does not 
he appeal to other Senſes, when he fays, Handle me and ſee, 
for a ſpirit has not fleſh and bones,&c. And when our Sa- 
viour bad S.7homas not to be faith/eſs, but believing,did he 
onely ſpeak to him that his Faith might come by hearing ? 


No, ' 
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No,he appeals to other Senſes : Reach bither thy Jonger and 
bebold my hands,and reach hither thy hand and thruſt it into 
wy fide, ob 20.27. And v.29. h2 ſays to him, Becanſe thou 
haſt ſeen, thou haſt believed. But I am almoſt aſhamed, to 
have faid ſo much, to confute ſo weak a Pretence. 

His laſtPretence has the very ſame fault with the former, 
that it is nothing to the purpoſe : he ſays, When a Revelati- 
on intervenes, I chiſe rather to judge from this, than from my 
ſenſes. Anſ. So will we too, when the thing to bejudged, 
is a proper objeCt of our ſenſes ; and when God tells us that 
we are not to truſt them, becauſe he intends to repreſent 
things otherwiſe than they are to them, which is in effect 
to deceive them. But he begs the Queſtion, when he 
would make us believe that there is any ſuch Revelation, 
that there is no Bread in the Euchariſt, and that therefore 
we are not to believe our ſenſes in this matter. 

As for what he adds, That Abraham did ſo,when being told 
by his ſenſes,that thoſe three that appeared to bim (Gen. 18.) 
were men,and by a revelation from God,that they were Angels, 

Judged of them and their nature according to the Revelation, 
px, not according to his Senſes. This is ſaid with equal skill 
to all the reſt. For it does not appear by that Text,that he 
had anyRevelation from God,when they appeared to him, 
that they were Angels, but rather that he judged accord- 
ing to his Senſes that they were men : for does the Water 
for their feet,and Butter,and Milk,and Cakes,and a Calf for 
their food, look like an intended Treat for Angels, or for 
Men ? And he'might alſo have thought of another Text, 
which ill agrees with what he ſays, e6.1 3.2. (and refers to 
Abraham among, others) that ſome have entertained Angels 
wnawares. For which,to ſpare further labour,l refer him to 
the fore-named Eſtius upon the place,where he will find his 
ſenſe fully. and effeftually confuted. But if what the Re- 
preſenter ſays were true, it concludesnothing : for what 


rhough our Senſes are not proper Judges of immaterial and 
ſpiritual 
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ſpiritual ſubſtances,and what ices they-may beun- 
der ; yer (as the firſt learned Anfwerto kum:has heretofore 

*The told him *) when the Queſtion'is, whether Bodies can be 
Doar-and (; greſent after the manner of Spirits,as to loſe all the natural 
the Chur. properties of Bodies, and a material ſubſtance loſt under the 
of Rome Accidents proper to it, it's to be hoped our Senſes may be 

truly, proper Jurlges of the one by the other. | 
Pe $2 His Farewel concerning April Errands to the Chappelr, 
to ſee the nurſmg and rocking the Child imtheCradle,l thought 
_ to have patſed over, being glad to hear that his Church is 
in a fairer way to reform any thing heretofore amiſs, (tho' 
his own light and childiſh temper, unfirto meddle with di- 
vine matters, willſcarce allow ſuch hopes concerning' him- 
ſelf ) yer left it ſhould be thought that ſuch-thingsare only 
ſtories of what was never prattiſed, Fibgive-him thewords 
+ Th. Ray- of a learned Jeſuit F, who wasan eye-witneſs of ſomething 
nold. D'P- worſe, who ſpeaking of forty days between the Nativit 
r12n. I IT” ** 
4.89, and Purification, kept by'ſome-religiouſly,-under'thetitle 
of Recabitus Marize ('Noftre | Dame mm couche:)-adds, ** Ea 
« ſpecie vidimus ipfi in quodam apud Canares ciewobio ifre- 
* quentiam per totum illud tempus eo-commeantium, \praſer- 
© tim Mulicram, quaſi religioſo officio erga Virginem jacentem 
* (uti erga puerperas poft partum afeler) entium. Do» 
* mina primaria Roxana Conjugis Alexantri Magyi. Equruo- 
* ca, in eadem Canarum ora, mm honorem Quadragenarii-re- 
* cubitus B. Virginis po#t puerperium totam illam Quadrige- 
* mam----exigit in letto recumbens ut puerpera, fingulari plant 
"& ad hanc diem incondita religione. Quid quod alicabi 
* multa pulvinaria capiti deeunbeatis mm puerperio Virginis 
* ſuppont ſolita, pitturas fibi in Templo viſas Scribit Molenus, 
* 6b. 2. de Imagin. cap. 27. &c. Which I leave for-him 
to tranſlate. 


THE END. 


